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Trial of Faith 
in China 
Today 


By David Adeney 


of the true situation on the mainland 
of China will rob Chinese Christians of the prayer 
support that they desperately need. 

Nehemiah received a letter telling of Jerusalem’s 
tragic plight, her walls broken down and her gates 
burnt with fire. As a result he prayed and from 
that prayer came action which brought deliverance 
to the people of God. 

The very small minority of Christians among Chi- 
na’s 600 million people are engaged in a spiritual 
conflict which threatens to overwhelm them. At the 
same time they are almost completely shut off from 
fellowship with the people of God in other lands. 
It is hard for Christians in a free society to under- 
stand the tremendous difficulties they face, and too 
often reports that have come out of China fail to 
give a true picture of the active campaign which 
is being waged against the church. 

But meet some of the Chinese Christians who 
after prison experiences have escaped from China, 
and read the occasional Chinese letters which in 
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veiled language describe the suffering of the Lord’s 
people. Then you will understand the nature of the 
fiery trial which has come upon them. Conversa- 
tions that I have had recently, here in Hong Kong, 
with Chinese Christians from the mainland have 
given me a burden of prayer which must be shared 
with other members of the body who realize that 
‘“‘whether one member suffer all the members suffer 
with it.” 

One man’s story is rather typical of the commu- 
nist strategy in relation to the church. Pastor X 
was a man of God, greatly loved by evangelical 
Christians throughout China because of his humble 
spirit and ability to teach the Word of God. The 
books he wrote, and his ministry in church and stu- 
dent conferences, made him widely known. In 195] 
the communists stirred up trouble within his church 
in an inland city. Pastor X was publicly accused 
of many crimes against the state and the church. 

For days he was shut up in his home writing his 
whole life history and a confession of the supposed 
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crimes with which he was charged. These charges 
were so serious, and the attacks so violent, that he 
finally stated that if he was guilty of such things 
he certainly was not fit to live and therefore re- 
quested the government to execute him. 


Rejected by his church and completely humiliated 
in the public accusation meetings, Pastor X was sent 
back under police surveillance to his home in 
Shanghai. Meanwhile the charges against him were 
used as study materials for Christians throughout 
the country. 


The leader of the government-sponsored church 
organization, the “Three Self Movement,” is a for- 
mer YMCA secretary who has always been very 
strongly opposed to the evangelical message. He 
saw, however, that what is described as “the spir- 
itual party” within the church had very consider- 
able influence, and if the government church pro- 
gram was to succeed, he must have the support of 
some evangelical leaders. If Pastor X were removed 
from the scene he would be regarded as a martyr. 
This would only increase the opposition of keen 
Christian young people. 


It was therefore decided that Pastor X should be 
informed that his accusers had been rather over- 
zealous and he was to be allowed to continue as 
pastor of his other church in another city. 


Once again he was free to preach, but the price 
he paid was cooperation with the “Three Self Move- 
ment.” More and more Pastor X became involved 
in this organization. Having once entered, he found 
no way of retreat. Rather, he found himself elected 
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to positions of leadership. He was sent to Peking to 
attend conferences where his photograph was taken 
with other leaders, later to be circulated in China, 
as well as in foreign countries. For the name of 
Pastor X had propaganda value to the communists 
and his example was used to persuade other evan- 
gelicals to cooperate with the “Three Self Move- 
ment.” 

Some members of his own family and many mem- 
bers of his church, including a fellow-worker who 
told me the story, refused to have anything to do 
with the compromising “Three Self Movement.” 
Others felt that cooperation was the only way by 
which they could continue to preach the gospel, not 
realizing that it was only a matter of time before 
they too would lose their freedom. Increasingly the 
church thus became an instrument for communist 
propaganda. Pastors and church members were con- 
stantly having to undergo indoctrination courses. 
There was no freedom to declare the whole counsel 
of God. Evangelistic work was forbidden. 

So many of the church activities were taken up 
with conforming to the demands of the “Three Self 
Movement” that many Christians felt that there was 
no value in attending church services any longer. 
It seemed far better to worship in their own homes 
and, where possible, to have fellowship with other 
Christians in small group meetings. Those in the 
churches were closely watched by the government 
and whenever action was taken against some prom- 
inent Christian leader, such as Wang Ming Tao, all 
the Christians would be called together to discuss 
the charges made against him. At such meetings 
silence is not permitted. Everyone must express his 
opinion. One Christian worker got into trouble be- 
cause she spoke of Mr. Wang Ming Tao instead 
of using the title given him by the government, 
“Counter-Revolutionary.” ; 

Probably no one will ever know the inner conflict 
and heart agony of Pastor X at this time. Undoubt- 
edly his heart was right toward God and his one 
desire was to be able to continue to feed the flock 
of God. Many of his friends were deeply disap- 
pointed because of his political connections and 
sometimes the old pastor would sit silently and sor- 
rowfully at the back of a young people’s group 
listening to them exhort each other to be true to 
the Lord and avoid any form of compromise. 

As government pressure on the church increased, 
Pastor X became more and more discouraged with 
the work. He was teaching in a Bible School but 
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sometimes he would come to class and tell his stu- 
dents that the whole of the previous day had been 
taken up with government meetings and there had 
been no time for preparation. Because his health 
was failing he obtained permission to take a short 
holiday and was able to return to his old home in 
North China. By reason of his official position in 
the “Three Self Movement” he was permitted to 
visit many of the villages where churches had been 
closed. There he was welcomed by the officials and 
many of the country Christians flocked to see him. 
How he wished that he could leave the work in 
Shanghai and minister to those needy believers in 
the country. But he was not free to do so and 
greater humiliation lay before him. One of the 
charges later to be made against him was that he 
wished to revive the work of the “imperialistic” 
China Inland Mission by re-establishing their coun- 
try work. 

The government felt that the time was now ripe 
to take stronger action against what were described 
as the “rightist elements” within the church. Small 
groups meeting in homes were branded as reaction- 
ary and absolutely forbidden. Those who had not 
entered the “Three Self Movement” were rounded 
up for special courses of indoctrination and many 
were imprisoned. Among these was a former China 
ivcF staff worker whose spiritual influence among 
the students had been very great. 

Pastor X was no longer of any use to the govern- 
ment and it was not long before he again faced the 
dreaded accusation meetings. This time the students 
in the Bible School were stirred up to attack him. 
For long hours he had to stand before them as fren- 
zied accusations were hurled against him, Finally 
his strength gave out and he told the students that 
unless a chair was provided he would collapse on 
the ground. , 

Following this attack he was sent to the country 
to work on the land. He has since returned, broken 
in body and mind. Classes in the Bible School were 
all stopped in order to allow the students to receive 
further political indoctrination and it seems unlikely 
that they will be resumed. The aged principal is 
under attack and has been in the hospital for some 


time. His books are banned and, like Pastor X, he 
is accused of having outwardly supported the “Three 
Self Movement” while inwardly he sympathized 
with the reactionary rightist elements within the 
church. 

The persecution of Christians never comes direct- 
ly from the government; it is always from the com- 
munist elements within the church. Thus the so- 
called church leaders have organized the suppres- 
sion of smaller places of worship, reducing the 
number of churches in Shanghai from 200 to 20. 

The outlook for Christian university students, 
humanly speaking, seems practically hopeless. Until 
about a year ago there was one medical college in 
the Shanghai area where Christians used to meet 
off-campus for prayer and fellowship but even that 
meeting has now been stopped. A Christian in that 
college discovered that the girl in the bunk below 
her had once been a true believer. Under pressure 
from students during her last year in high school, 
she had given up her faith and was now a member 
of the communist student movement in the college. 
Through the witness of her Christian room-mate she 
came back to faith in the Lord and was promptly 
expelled from the party youth movement. The col- 
lege authorities became increasingly dissatisfied 
with her Christian room-mate who finally saw that 
it was unlikely that she would be allowed to gradu- 
ate. So she obtained permission to visit relatives in 
Hong Kong. She has since heard that her friend 
who came back to the Lord has again succumbed to 
the attacks that were continually made upon her 
faith. 

Christian graduates find that there is no future 
for them. They are sent to the hardest, most out 
of the way places to work. One keen Christian, the 
son of a pastor, who had had medical training, is 
now farming because he is considered unfit for any 
other work. Families are separated and with the 
new communal system home life is practically non- 
existent. 

In an inland city there is a Christian mother who 
during the ten years of her married life has only 
been able to spend two with her husband. He is a 

(Continued on page 8, column 2) 
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WHO 


MOVED 
THE 
STONE ? 





By Fred Woodberry 


Wi moved the stone? Did Jesus rise from the 
dead? 

For many well-wishing people, Christian and pa- 
gan alike, the event of the resurrection is histor- 
ically so distant that it has ceased to have anything 
more than academic interest. The feeling is not that 
it didn’t happen but that it doesn’t matter any more 
—it’s just too far in the past. We are no longer in 
those times, stirring and momentous as they must 
have been. 

Such folk mean well; they have no desire to de- 
bunk or scoff, or to alter Christian belief. Years of 
usage and custom have turned the Christian’s faith 
about the resurrection of Jesus Christ into a very 
honored and beautiful story essential to the very 
fabric of our tradition. 

But does it matter? Paul’s anxious imperative, 
“If Christ be not raised, then is your faith vain,” 
seems to belong to that early generation of Chris- 
tians as an integral part of getting people to believe, 
for the first time, that Jesus rose from the dead. But 
now “everyone” believes—or at least is kind enough 
to say nothing to the contrary. 


And so belief in the resurrection of Jesus Christ 
has become as harmless as the turning back of the 
Moslem Turks or Berbers from Europe, or Hitler’s 
failure at the English Channel. The times have long 
since changed and these are no longer the issue 
for us. 

Perhaps men are no longer impressed by the 
sheer weight of evidence for the resurrection of 
Jesus Christ simply because they have been lulled 
into a contentment, a rationalization, a “faith” that 
this life is both plenty good not to hanker ungrate- 
fully after another and even less-deserved happiness, 
and plenty bad not to warrant another ordeal. 


* » * 


Wuo Movep THE Stone? by Frank Morison (Lon- 
don: Faber & Faber, Ltd., 1930), distributed in 
the United States by Zondervan, Grand Rapids. 


Who Moved the Stone? by Frank Morison is a 
study “in some ways so unusual and provocative” 
that the author, a lawyer of the English bar, with a 
prejudice against the miraculous and the bizarre, 
starts off his volume with a chapter on “The Book 
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that Refused to be Written.” “For it is essentially 
a confession, the inner story of a man who orig- 
inally set out to write one kind of book and found 
himself compelled by the sheer force of circum- 
stances to write quite another. 

“Somehow the perspective shifted—not suddenly, 
as in a flash of insight or inspiration, but slowly, 
almost imperceptibly, by the very stubbornness of 
the facts themselves. One day the writer discovered 
that not only could he no longer write the book as 
he had once conceived it, but that he would not if 
he could” (from the Preface). 

With the facility and pith of a keen British bar- 
rister, Mr. Morison opens the substance of his book 
in the excitement and murkiness of Jesus’ arrest and 
arraignment before the Jewish leaders. Immedi- 
ately his carefulness is apparent; the author’s en- 
thusiasm for baring the corruption and misconduct 
in others is appealingly restrained. 

“We shall make a very grievous mistake if we 
assume that everything that the priests did that 
night was ultra vires and illegal . . . Beneath these 
flagrant instances of irregularity in the trial of 
Jesus, there runs a strong undercurrent of legality— 
an almost meticulous observance of certain minor 
points of the law — which is illuminating and in- 
structive . . . This fact emerges strikingly if we 
study the singular way in which the very ground 
of the accusation shifted during the course of the 
trial.” 

In his illustration of this point, Mr. Morison gives 
us one of his most rewarding insights. He is dis- 
cussing the charges of the “false witness”—namely, 
that Jesus had said “I will destroy this temple that 
is made with hands, and in three days I will build 
another made without hands” by one account; and 
by another, “I am able to destroy the temple of God 
and to build it in three days;” while John records 
a third version of what he actually said, “Destroy 
this temple, and in three days I will raise it up.” 
Mr. Morison notes that the accusation finally 
brought against Jesus by these “witnesses” in the 
Jewish court contained a remarkable point of agree- 
ment. “Even if no other data were available, I 
should personally hesitate to believe that so definite 
and circumstantial a statement (i.e., either charge) 
was a pure invention. It is a much more deadly 
thing to distort what a man has said in the hearing 
of others than to lie deliberately about him. The 
distortion will elicit uproarious support from over- 
wrought and angry men. Only the most brazen will 
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voice a deliberate and calculated lie . . . Of course, 
no serious student of this problem will deny for a 
moment that this is a difficult saying . . . But if we 
are to decide between three divergent and contra- 
dictory readings, I am bound to say that there is 
one thing which impresses me profoundly—the fact 
that the words ‘in three days’ are found in them all. 
I do not think that the immense weight of that cir- 
cumstance has been fully realized.” 

In the sequel, it becomes a point of great interest 
that the disciples, in spite of their being singularly 
“unimaginative,” badly shaken and scattered, and 
in no mood to jeopardize their own lives, could be 
thought capable of ever developing a scheme to re- 
move the body of Jesus from the tomb, or of fabri- 
cating a story about his resurrection. The interest 
increases if we credit them with the presence of 
mind and skill so to organize these plans, after 
sufficient time for recovery from the complete sur- 
prise of Friday afternoon. For, if this be true, were 
they not able to effect a perfect synchronization with 
these admittedly mysterious words “in three days” 
—all this, so as to give them a more reasonable in- 
terpretation than any thought of during the ha- 
rangues of the trial. And then, by some knavery, 
they were able to execute the plan deftly enough 
to get past the official guard at the tomb without 
detection; or else to foist their story on a city seeth- 
ing with vicious opposition and with the most damn- 
ing evidence, a scant 15-minute walk from the Tem- 
ple precincts. Unless, of course, there was a resur- 
rection on “the third day.” 

There are some other resounding and imaginative 
answers to the silences and omissions in the resur- 
rection story, which have teased the mind of the 
careful reader of the Gospel accounts often to the 
breaking point. Among these: why were the dis- 
ciples so “intentionally” detained in the garden 
Thursday night when everyone was so clearly ex- 
hausted? Was there an “understanding” with Ju- 
das? Then why was the other party so late in keep- 
ing the “appointment”? Or why did so well-known 
a figure as Jesus have to be “identified” for the 
arresting party? Again, what possible danger did 
the rulers have to fear, that not one of them was 
present to secure this crucial arrest under careful 
supervision ? 

Later, why did John show the Sanhedrin, before 
Pilate, noticeably chagrined and unprepared for the 
normal procedure of a civil trial? How did the 
priests come to show such impatience and conster- 








nation as they sparred with Pilate for an expected 
advantage, their disappointment at the loss of which 
they can barely disguise? Why did they later risk 
their victory by asking a guard of Pilate when the 
priests knew that they had put him “in a bad hu- 
mor, and discretion dictated giving him a wide 
berth”? Finally, why are there the several “awk- 
ward items” in the resurrection narrative—the dis- 
crepancies in details; the discrediting of themselves 
for want of loyalty and faith; the inconvenient fea- 
ture of a seven-weeks’ delay in starting to preach 
that Jesus was alive, had this all occurred “‘on the 
third day”? 

Out of the maze of criticism and theories and 
shifting of data regarding events of the first Easter 
morning, Mr. Morison has done ably in sorting out 
the facts which have successfully dodged all skep- 
ticism, and has built his case for the resurrection 
chiefly on these. 

“It is only as we realize that these three or four 
women bore the whole brunt of the crisis which so 
suddenly descended upon the party of Jesus, carry- 
ing on bravely and doing of their own initiative 
what the situation seemed to demand, that we begin 
to see the tragic events of this particular week-end 
in all their naked realism . . . The one thing which 
seems to be certain is that on arrival at the tomb, 
they received a shock for which they were totally 
unprepared . . . These women planned to perform 
a certain service to their late Master . . . But the 
supremely important historical fact is that this serv- 
ice was never rendered . . .” 

“Widely circulated in apostolic times [was the 
story that] the disciples themselves had stolen or 
abducted the body . . . [but] there is no trace of 
the daring sort of ringleader who would have had 
the imagination to plan a ‘coup’ like that and to 
carry it through without detection . . . Further, no 
great moral structure like the Early Church, based 
as it was upon lifelong persecution and personal 
suffering, could have reared its head upon a state- 
ment which everyone of the eleven apostles knew to 
be a lie . . . Sooner or later, someone who knew 
the facts would have ‘spilt.’ ” 

Did the Jewish authorities themselves remove the 
body? “There is a very persistent tradition .. . 
that the Jews did go to Pilate with a request .. . 
But the whole point of this tradition is to the effect 
that what the Priests are said to have sought of 
Pilate was not permission to remove the body, but 
to prevent it from being removed or stolen.” 





Did the women fail to listen to the “gardener” 
when they supposedly arrived at the “wrong” 
tomb? “The annihilating character of the eviden- 
tial case (is that) Caiaphas and his friends must 
have been very different men from what we take 
them for if they did not see instantly that the su- 
preme answer to all this nonsense about an empty 
grave was to produce the gardener.” 

“Throughout the early decades of Christianity, 
the physical vacancy of the authentic tomb of Christ 
was not in doubt. Events seem to have conspired 
to place that beyond the reach of argument.” 

The book reaches its climax in the chapter on 
“The Historic Crux of the Problem.” “The one 
concrete and unassailably attested certainty of the 
situation . . . is that, sometime between the close 
of the thirty-six hour gap and a period which we 
cannot reasonably place more than six or seven 
weeks later, a profound conviction came to the little 
group of people whose behavior we have been con- 
sidering, that Jesus had risen from the grave... 
Something had occurred which changed their entire 
outlook. It turned their dejection into triumph and 
their sorrow into an intense joy. If the sole evi- 
dence for this really extraordinary phenomenon lay 
in a single passage in the early chapters of the Acts, 
it would be possible to regard it as the rather ex- 
uberant record of a contemporary historian whose 
close connection with the movement had biased and 
colored his views. But this is precisely what no one 
can claim. 

“There is far earlier and more authoritative tes- 
timony in the letters of Paul, of Peter, of James the 
Just, and the admittedly historic network of Chris- 
tian Churches stretching from Jerusalem through 
Asia Minor to the catacombs of Rome. Only from 
an intensely heated center of burning zeal could 
this vast field of lava have been thrown out from a 
tiny country like Palestine to the limits of the Ro- 
man world. We cannot insist on the strict reign of 
causality in the physical world, and deny it in the 
psychological. The phenomenon which here con- 
fronts us is one of the biggest dislodgments of events 
in the world’s history, and it can only really be 
accounted for by an initial impact of colossal drive 
and power... 

“I do not want to minimize the character of the 
historic nucleus from which Christianity sprang, 
but, seriously, does this rather heterogeneous body 
of simple folk, reeling under the shock of the cru- 
cifixion, the utter degradation and death of their 
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leader, look like the driving force we require? 
Frankly it does not, and the more we think of it 
disintegrating under the crisis, the less can we 
imagine it rewelding into that molten focus which 
achieved those results. Yet the clear evidence of 
history is that it did. Something came into the lives 
of these very simple and ordinary people which 
transformed them out of all similitude to the broken 
and shattered party of Jesus which we have recently 
been studying.” 

The chapter only gains in excitement as it passes 
from point to point: “Heated controversy was una- 
voidable between the partisans of the new move- 
ment and those who were opposed . . . The authori- 
ties could not ignore a campaign to preach their 
moral guilt under their very noses and in the Tem- 
ple precincts . . . The terrific persecution of Saul 

. shows that four years later [the movement] had 
grown to really alarming proportions . . . The ques- 
tion . . . is whether it was possible for all this wide- 
spread agitation and conflict of ideas . . . to have 
been conducted successfully, or indeed at all, in the 
actual and physical presence of the remains of 
Jesus. This is a concrete point . . . The absence 
of any sign that the tomb of Jesus became an ob- 
ject of interest to His contemporaries during the 
critical weeks and years which followed the Cruci- 
fixion . . . [for] the tomb of Jesus sinks into utter 
and undisturbed oblivion . . . The assumption that 
the tomb was empty seems to have been universal. 
The only controversy . . . was on the vexed ques- 
tion as to whether the disciples had secretly removed 
the body. This, I say, is a very formidable fact. 
It suggests that something had already occurred to 
make the vacancy of the tomb common ground, and 
to place it high out of reach of dispute or argument 
... The “stupendous attempt at evangelization had, 
necessarily, to take the form of an appeal, not to the 
emotions, but to the intellect .-. . History decrees 
that this controversy had to be fought out in Jeru- 
salem where no real illusions could prevail . . . The 
Christian Church drew its: steadily mounting num- 
bers not from the occasional visitors to the Feasts, 
but from the resident population of Jerusalem. 

“Can we fly in the face of this cumulative and 
mutually corroborative evidence? . . . When we re- 
member the swinging round of the disciples from 
panic fear to absolute certitude, the singular matter 
of the seven weeks’ gap, the extraordinary rapid 
adhesion of converts in Jerusalem, the strange ab- 
sence of administrative vigor on the part of the 
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authorities, the steady growing of the Church, both 
in authority and power, until the whole situation 
blew up into the frenzied attempts at suppression 
under Saul, we realize that we are in the presence 
of something far more tangible than the psycho- 
logical repercussions of a fisherman’s dream. The 
vacant tomb . . . could not be got rid of by either 
side. By the very irony of fate the disciples were 
committed to prosecuting their campaign within a 
quarter of an hour’s walk of the place in which, if 
their contention was false, the mouldering remains 
of their great Leader lay . . . It is the kind of evi- 
dence which impresses by its quiet unobtrusiveness, 
its steady pointing in one direction. 

Why was the story of the women’s early visit to 
the tomb never used by the Christians in their 
preaching as proof of the resurrection? Why does 
every suggestion about the moving of the stone as- 
sume that this was done “from without”? Of what 
use in the early apologetic of the Church was a 
story that the guards were really asleep and could 
therefore not vouch for the safety of the tomb dur- 
ing the night? These form the web of Mr. Mor- 
ison’s closing chapters in which, in this reviewer’s 
opinion, as a unique instance, the author’s enthu- 
siasm nearly gets the better of him. That the stone 
was actually moved by one of the guards—‘some- 
thing happened which caused one of the watchers 
hurriedly to awaken his companions and to proceed 
to a closer inspection of the tomb”—and that the 
“angel” was in reality a very ordinary young man 
named Mark, is not so convincing a conjecture on 
Mr. Morison’s part as the great Rock of evidence 
which bears the weight of the resurrection itself. 
Nor does Mr. Morison consider this a fundamental 
matter so much as possibly “the true answer to one 
of the profoundest questions which has engaged the 
thought of the Church from the time of the Early 
Fathers to our own—viz., why it was that, despite 
the wavering of tradition concerning the locality 
of the Appearances, the disciples were so immov- 
ably convinced that the Resurrection itself took 
place in the early hours of Sunday morning—the 
third day! 

Perhaps the only real weakness of the entire book 
is its relatively minor interest in the appearances 
of Jesus to His disciples in the days following the 
discovery of the empty tomb. Yet what he lacks in 
volume of material here, he more than makes up 
in the force of the few selected but notable wit- 
nesses to such personal appearances he does select. 
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Of all these, and perhaps rightly so, one eclipses 
the others simply because of the gigantic obstacles 
to be overcome—the appearance to the great and 
hostile witness, Saul. Again, the argument is chiefly 
from the inexplicable effects: “Why should a man 
of this tough breed and of this admittedly sane and 
virile mental calibre be uprooted in an instant from 
his cherished beliefs and swept like chaff before the 
wind into the dogmatic camp of his most hated ene- 
mies? . . . How did this reorientation of a man’s 
entire presuppositions survive the three years’ soli- 
tary communion in Arabia, and the nine years’ pa- 
tient waiting in Tarsus, and all the bitter persecu- 
tions and hardships of the great missions? . . . With 
St. Paul the situation was strangely different [from 
that of the disciples]. He came to the singular phe- 
nomenon from the opposite point of the compass. 
For Paul was saturated with the priestly point of 
view.” He started for Damascus with deliberate in- 
tent to stamp out a wicked and dangerous heresy. 
“He arrived there an utterly shaken and repentant 
man. Nothing that he saw or heard or experienced 
thereafter had the slightest effect upon his settled 
state of mind. He recovered from his temporary 
blindness; he did not recover either his skepticism 
or his hate. He went to Arabia for many months 
in solitary seclusion to think it out. He came back 
the same altered man. He was ready to preach in 
Damascus . . . He had the courage to go to Jeru- 
salem and face the ignominy, the contempt of his 
return . . . Nine years later, the young Church at 
Antioch . . . found a man utterly unchanged in the 
serenity and fixity of his belief. As we read the 
letters of his middle and later life we find no trace 
of any mental weakening, rather the coming to ma- 
turity of a fine intellect, an intensely logical and 
ordered mind.” 

Paul, for one, learned the significance of the res- 
urrection in his own life: “It is no longer I who 
live, but Christ who lives in me; the life I now live 
in the flesh I live by faith in the Son of God.” END 








CHINA 
(Continued from page 3) 


university graduate and was a leader in 1vcF work. 
His literary gifts were a great blessing to many, but 
no longer is he able to use them. He has spent some 
time in prison but recently was reunited with his 
wife who is desperately sick with T.B. of the spine. 
Every attempt to gain permission for her to come 
out for special medical treatment has failed and 
now he is being sent off to a far border province 
to work on the land. 


Her testimony in the face of these difficulties was 
an inspiration to read, and I was reminded of the 
words of Paul: “We are perplexed, but not in de- 
spair; persecuted but not forsaken; cast down but 
not destroyed; always bearing about in the body 
the dying of the Lord Jesus, that the life also of 
Jesus might be made manifest in our body.” 


I sometimes ask myself this, “Why have I been 
spared these great trials of faith while so many of 
my friends suffer in China? What would I do if my 
children were being educated in communist schools, 
eating in communal kitchens, and ridiculed every 
time they spoke of their faith in Christ?” Just the 
other day I heard of a Christian girl who was not 
able to graduate from high school because she in- 
sisted on thanking God for her meals and witness- 
ing for Christ. Now she is working in a factory. 


It is only a few miles to the border of China, 
yet the Christians in Hong Kong and in Western 
countries seem to stand on the sidelines, almost un- 
moved by the spiritual battle which does not affect 
them. We know so little of sacrifice in our own 
daily lives and we often fail to realize that the Lord 
who has called our brothers and sisters in China 
to rejoice in that they are counted worthy to suffer 
for His sake, is also calling us to cast off the leth- 
argy and love of ease, and to put on the spirit of 
discipline and self-sacrifice, so that we may obey 
the Lord’s command to witness for Him while it is 
still day, “for the night cometh when no man can 
work.” 


No work calls for more discipline than interces- 
sory prayer for those whom we do not know and 
from whom we can receive no news, but surely God 
will raise up prayer laborers for His church in 
China of whom it will be said, “Thou hast wrestled 
with God . . . and hast prevailed” (Genesis 32:28, 
Darby). END 
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A FRIEND saw me, sad and hungry. 

He looked at me closely and could not understand 
why I was so thin. Then he discovered that in our 
house we ate potato peels, only potato peels. I was 
thin and weak and in need of meat. 

So he gave me an invitation. How I appreciated 
his inviting me. It was an invitation to a banquet. 
A hamburger would have tasted good at that mo- 
ment, but a banquet! I gratefully accepted and 
tried to wait with patience. For the banquet was 
to be on Friday night, and today was only Monday. 

That week somehow passed. I ate potato peels 
on Monday. I ate potato peels on Tuesday. On 
Wednesday I met my friend, who reminded me of 
the banquet on Friday (which my stomach would 
not permit me to forget), and I ate more potato 
peels. On Thursday I ate potato peels and waited 
for Friday. 

Friday finally came, and I could scarcely wait 
any longer. I prepared myself long before the hour, 
then I looked—probably for the hundredth time— 
at the invitation I had so carefully guarded. Near 
the appointed time I sought out the place. So that 
I wouldn’t be there too soon I walked around watch- 
ing at a distance, until I was sure that others were 
arriving. Only then did I dare go in. 

After a while I found my friend. He seemed to 
be rather busy with a “program” or something, so 
I tried to talk with others. But they seemed to be 
pretty busy talking about things according to their 
interests. So I waited for the banquet. 

It seemed ages before the signal was given that 
the banquet was about to begin. I was ushered into 
the banquet hall which was well prepared and 
showed signs of promise. We followed each other, 
finding seats where we could participate, and sat 
down to enjoy the flowers. But I was hungry, and 
I suppose others were too. 

At last the master of ceremonies began to present 
some entertainment which I guessed was to precede 
the banquet. I wasn’t interested. I was hungry, 
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I wanted to eat. 

They were singing, they were laughing, but I 
wanted to cry. Several stood up and talked lightly 
about love, suffering, meat, bread, hunger. Much of 
it I could not understand. How they could talk 
of suffering, in such a light manner, I could not 
fathom. They sang of death as though it were music 
for dancing. That was beyond my comprehension. 

Then, only then, did the time come for the ban- 
quet. Surely now, here, I must be given some meat. 
I was prepared to be served something satisfying. 
I had waited all week for it. —All week? All my 
life I had been starving. I wanted to be filled and 
receive some strength. Potato peels had left me un- 
satisfied and hungry. I was in need, and now, at 
last my expectation was to be filled. 

And what was I served? —Salad! I was hungry 
and they served me salad. It was fluffed up. It 
had dressing. It was attractively served. But it 
was salad. 

I wanted some meat. Suddenly I realized that I 
was hungrier than ever. I was crying for food, and 
they served me salad. 

The speaker talked of the lawyer’s place in soci- 
ety, but I wasn’t a lawyer. He talked of approach 
and presentation, poise and tact, common interests 
and friendship. And I was hungry. 

All that came to me seemed to be salad. A little 
of this, a little of that. All meant to fill, but mostly 
space. I was hungry and wanted some meat. I had 
been starved too long, and my anticipations had 
been raised high. A banquet! The invitation 
crushed in my hand under the table — and they 
served me salad! 

Afterward I tried to find my friend to thank him 
for his invitation, but he was hurrying off with 
some buddies. He only had time to say in a rush, 
“Come back next Friday. We're having another 
banquet.” 

So I found my way home alone. To a supper of 
potato peels, END 








NOTE: Dad, please don’t read this letter until you have a good 45 minutes 
or an hour to sit down and go through it. I didn’t expect it to be as long as 
it’s turned out to be, but here it is. I don’t mind who reads this, but I would 
prefer that it isn’t read hastily. It took a week to write. That’s why it’s a 
bit late. Hope it explains some of the questions you have. If I should appear 
to be preaching at times, please realize that this is expository and not didac- 
tic. Am having a wonderful time at camp. Love, Bill. 


Dear Dad, 


I really appreciated your long letter of explana- 
tion, advice, suggestions, etc., and I feel that it is 
only fair at this point to write and tell you my 
thoughts. I intend to be frank and say exactly what 
I think and feel. 

Much is happening in the family, some of which 
I have mixed emotions over and am somewhat con- 
fused about, and some of which I have definite feel- 
ings and opinions about. But in this letter I want 
to explain some of the things on which my mind 
is relatively clear and settled. 

I want first to say sincerely and genuinely that 
I’m sorry for all the times I’ve acted aloof and been 
rude and have not shown proper respect. This is 
wrong by any standards, and I want to apologize. 

It’s easy for a person who has something and 
knows that he has something and believes that he 
is right, to slip from a position of strong unyielding 
conviction about this something to a position of 
complacent conceit or better-than-thou. It is also 
easy for the other person to think that this person 
is conceited and bigoted, thus misinterpreting his 
strong stand and conviction. 

Please forgive me, Dad, when I’ve appeared to be 
conceited or better-than-thou. I know that Mom 
and Doug also feel this way toward you. And be- 
lieve me, we all know that we have acted that way 
at times. 

I don’t like to pick apart people’s letters, but in 
order to explain what I want to explain I will have 
to refer to the letter that you just wrote to me. 
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Continually in your letter you used the words worth- 
while, reasonable, wholesome, etc. You may or may 
not be aware that in saying this you are referring 
to a particular standard of values and judgment 
which you and the society you are in have set up 
for yourselves. To be sure there’s a good bit of 
leeway in this standard; but you (plural) have 
opinions about what it means to be good, what it 
means to be generous, what is too much to spend, 
what is too much to say, what is too much to drink, 
what is proper and correct action toward people in 
the slums, what it means to be “normal,” etc. 

Of course there is, as I have said, a good bit of 
freedom of thought and action, and yet there is still 
a standard for the group of people with whom you 
travel. But there are other people who do not feel 
as you do about things. 

I know of a family who knows you, and who met 
you at a party at the home of one of your friends. 
This particular couple doesn’t go to church as far 
as I know. Yet they did not like the people they 
met at this party (they were all the people you usu- 
ally see) because they felt they drank too much. 
I feel certain that this party was one you would 
consider normal, reasonable, perhaps wholesome. 
Yet by the standards of this couple there was too 
much drinking, and they didn’t like it. As a result 
they have decided not to see much of your particu- 
lar crowd. This couple is in the same financial 
bracket as you and your friends, As far as I know 
the father commutes, they live in Evanston, they 











have a healthy family (at least three children) and 
are very pleasant people by any standards. Yet they 
chose not to go around with your particular group, 
because they didn’t agree with your standards. 

Certain African tribes feel that it’s perfectly all 
right to go around seeking the heads of men of 
other tribes. Your society and standards would call 
this murder and condemn it. 

Such things have led sociologists and anthropolo- 
gists to say that all standards are relative, that noth- 
ing is absolutely right or wrong, but that things are 
just right or wrong according to the particular so- 
ciety in which you find yourself. 

The Christian, however, is compelled to say that 
this is wrong, that there is an absolute standard of 
‘right and wrong, and that God has revealed this 
standard to man. This standard is summed up in 
the commandment to “love the Lord thy God with 
all thy mind, and with all thy heart, and with all 
thy soul, and with all thy strength; and to love thy 
neighbor as thyself.” 

The Christian standard says that it is not just a 
good standard, but that it is the only standard that 
is absolutely right, that when any standard differs 
from the Christian standard it is absolutely wrong. 
It is an exclusive standard. Other standards are 
good only insofar as they agree with it. No one can 
read the New Testament intelligently without admit- 
ting that Christianity claims to be the only way to 
God, and the absolute standard of right and wrong. 

It is inconsistent with being a Christian not to 
believe the words of Christ: “I am the way, the 
truth and the life; no man cometh unto the Father 
but by me.” And Psalm 19 says: “The law of the 
Lord is perfect, converting the soul; the testimony 
of the Lord is sure; the statutes of the Lord are 
right; the commandment of the Lord is pure; the 
judgments of the Lord are true and righteous alto- 
gether.” 

As far as directing their personal lives goes, most 
people are self-appointed chairmen of the board. 
They will listen to the advice of others, but really 
it is they who direct their lives. And of course, 
because this is such a widely accepted procedure, 
it has come to be considered right and normal. But 
again Jesus Christ, the chief spokesman of the 
Christian faith, says no, this is wrong. Men are not 
to govern their own lives. “I am to govern men’s 
lives. I am to be their Lord and Master. Men are 
to serve Me.” Utter conceit, most men would say 
to anyone who claimed this. But only the Pharisees 


dared to say this about Jesus. 

Anyone who sits down and reads the Bible with 
an open mind will agree that it teaches that people 
are not automatically Christians because they hap- 
pen to be born in an environment that claims to be 
Christian (such as American society). Nor is a 
person a Christian because his parents were Chris- 
tians, or even because he goes to church. The Phar- 
isees were the strictest churchgoers of their day. 
Yet the Lord condemned them because although 
their outside was clean their inside was filthy and 
impure. In other words, they appeared to be good 
devout men, but their hearts were not right with 
God. 

Throughout the Bible and through the ages since 
Jesus stepped on this earth, God has been speaking 
to individuals and making them accountable for 
themselves. He makes them accountable for decid- 
ing to “follow Him,” or not to “follow Him.” De- 
termination on someone’s part to follow Jesus Christ 
makes him a Christian, or rather gives God the 
opportunity to make him a Christian. Determina- 
tion on someone’s part to forget or ignore Christ 
merely confirms the state that individual is already 
in: a state of condemnation (John 3:18). 

Thus each individual is faced with the alterna- 
tive of becoming a Christian or not becoming a 
Christian. The sad thing about churches today is 
that many parishes and preachers have lost this 
vision, and have come to call almost everyone a 
Christian. (You yourself have admitted to me on 
occasion that the term Christian has come to be a 
“social” term.) The whole matter of decision has 
been lost in many circles—quite frankly, those that 
are not really contending for Christianity as it has 
been understood in the Bible and through the ages. 
Now don’t get me wrong. There are plenty of things 
wrong with many of the churches that do stand for 
historic Biblical Christianity, but I’m not talking 
about them at the moment. 

A rough comparison can be made, I think, be- 
tween becoming a Christian and becoming the em- 
ployee of another person. I said a few minutes ago 
that most people are self-employed. When a person 
becomes the employee of another he accepts the 
standards of that employer, and performs the task 
assigned, to the best (or sometimes not to the best) 
of his ability. We can picture God or Jesus Christ 
as the Employer, and those who have determined 
to follow Him (would-be Christians) as those seek- 
ing employment. Upon employment these people are 
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in a way pledged to accept the standards of the 
Employer. They put themselves under his care, 
control and leadership. 

Of course an employer does not ask all to do the 
same job, nor does Christ want all men to become 
ministers, evangelists or missionaries. But the em- 
ployer does expect his employees to go by the stand- 
ards he has set up for them. Some are going to be 
better employees than others. And there will always 
be a number who take liberties with the standards 
of the boss. As a result they lose favor with him 
and are considered of less value to the business. 

I’m afraid that the analogy breaks down here, 
but I hope I’ve made the point. Becoming a Chris- 
tian involves accepting the standards of Jesus Christ 
for your life, and rejecting the standards you used 
to govern your life by when they conflict with the 
new standard. 

When a person does this, something happens in 
his life that the Bible calls “new birth.” I have 
come to know hundreds of people in the last few 
years who have had this experience, and have testi- 
fied to the difference it has made in their lives. I 
have not run across one person who has said that 
he truly determined to repent, confess his sins, and 
follow Jesus Christ who didn’t have this experience 
of a decided change in his or her life. This is not 
really too staggering for me to accept because God 
has promised that anyone who fulfils his part in the 
business of becoming a Christian (repentance and 
genuine desire to forsake his ways and become a 
Christian) will have this “new birth.” 

Now you may be saying to yourself by now that 
this boy is taking things too seriously. Christianity 
is a fine thing. It has done much for society through 
the ages. But it is not something that one should 
go overboard about. That is being fanatical. The 
standards from which you are judging, Dad, say 
that religion is fine, but it should not be overdone. 
Church is fine, it’s a good thing to give money to 
charities and free-will organizations, but religious 
“zeal” is quite definitely frowned upon. 

Remember that I’m acquainted with the society 
I am referring to. I was once a part of it. And I 
am convinced that if Paul, Peter, John, Luther, Cal- 
vin, Wesley, Edwards, or any of the other men who 
have helped preserve Christian faith through the 
ages, appeared in Evanston he would be ostracized 
from recognized society and tagged as a fanatic. 
Yet lip service is paid to them as great men by the 
very people who would shun and snub them. 
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It is perfectly natural for you to think that I am 
a fanatic and abnormal. And you are right—by 
your standards. The Christian is living by stand- 
ards that are quite alien to the standards of much 
of the world. Peter refers to Christians as “stran- 
gers and pilgrims,” indicating their foreignness to 
the world they are living in. 

God’s standard, which I’ve already mentioned, is 
uncompromising and absolute: “Thou shalt love the 
Lord thy God with all thy mind, with all thy heart, 
with all thy soul, and with all thy strength; and thy 
neighbor as thyself.” 

God was not ignorant of the fact that you and I 
have not one iota of a chance to live up to this, 
and the thing that keeps us from living up to this 
He calls “sin.” But just because man couldn’t live 
up to His standards, God didn’t change them. In- 
stead He provided a way whereby man could have 
these standards imparted to him by another person. 
And of course this person would have to be someone 
who could and did live up to God’s standards. The 
inevitable answer was for God to come to earth and 
live the life He demanded, receive the punishment 
that man deserved (death), and substitute Himself 
for man. By substituting Himself for man, He was 
able to conquer this thing that kept man from living 
up to His standards. 

Thus God did away with the condemnation or 
negative side, and He was ready to accomplish the 
positive side: imputing His righteousness to man. 
However this righteousness is not given uncondi- 
tionally. The condition that God puts on man’s re- 
ceiving His righteousness is that man must ask for 
it. Implicit in asking is recognition on man’s part 
that he needs Christ as his Savior and willingness 
to put himself under the guidance and control of 
Christ. 

This is what I’ve referred to before as accepting 
the standards of the employer. It really seems im- 
possible, when you look at all this from God’s point 
of view, that anyone could refuse this terrific gift. 
But the tragic thing is that men do refuse it. Christ 
gives the reason: “And this is the condemnation, 
that light is come into the world, and men loved 
darkness rather than light, because their deeds were 
evil” (John 3:19). 

Christ’s making man righteous is not only in the 
form of imputation. If it were, there would be a 
tendency for a man to become a Christian and then 
sit back and say, “I can’t do anything to meet God’s 
standard. Christ has done it all. So I'll just relax 
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and enjoy life.” 

No, God does not give man an impossible stand- 
ard and then no conceivable way of coming closer 
to it. This act of coming closer to God’s standard 
(it’s revealed in detail in the Sermon on the Mount) 
is termed, theologically, sanctification, and is really 
in effect “becoming more and more like Christ.” 
But only the Christian can have this power to come 
closer to the standard of Christ. “To as many as 
received him [Jesus Christ], to them gave he power 
to become the sons of God.” 

The New Testament epistles were written to and 
for Christians, and they give instruction on how to 
become more like Jesus Christ, how to meet God’s 
standard better. 

Thus God gives man (or rather the Christian) the 
ability, through the power and strength of Christ, 
to become the kind of man He wants him to be. 
Though this improvement (imparted righteousness) 
is a continuing thing for the Christian, he will al- 
ways need the invisible imputation of righteousness 
by Christ that “presents him perfect before the 
throne of grace,” because there is always the ele- 
ment of sin in him (just as in the non-Christian) 
and he can never be perfect, the way God demands. 
(I don’t need to tell you I’m not perfect, even 
though I’m a Christian.) 


I didn’t expect to get so involved in apologetics. 
Please excuse the longwindedness. I'll try to be 
more brief. 

I wanted to get in this bit about sanctification 
(becoming more like Christ), because many 
churches preach on it, but they preach it to people 


who aren’t, in the first place, Christians. It thus 
becomes a kind of self-betterment idea, where man 
gradually becomes better and better. But here the 
whole significance is lost, because God has reserved 
the bettering of man for Himself. It is He who 
gives the power to improve. In that way man can- 
not boast of improving himself. 

Thus the difference between a Christian and a 
non-Christian is not only invisible, but is also visi- 
ble: the Christian is living by different standards, 
and his life will show it in one way or another. 
Unfortunately there are people who have accepted 
the invisible imputation of Christ’s righteousness, 
but have accepted little of the power to live the holy 
life that God wants them to live. Their visible lives, 
therefore, show little of the fruits of being a Chris- 
tian. But nevertheless they are Christians because 
they have admitted their need of a Savior, and have 
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accepted the gift of Jesus Christ which is salvation. 
They are thus like the employee who takes liberties 
with his employer’s standards, and thus loses favor 
with him and is accounted less valuable to the busi- 
ness. Once a person becomes a Christian there are 
shades of gray, but the line between the Christian 
and the non-Christian is black and white. 


* we * 


Somehow the family must think that Doug, Mom 
and I lead lives of complete isolation from other 
people. You referred to our life as one of monas- 
ticism. When I survey my life over the past couple 
of years I hardly would characterize it as monastic. 
I see Christians and non-Christians at school nine 
months of the year. When I’m home I see people 
all the time. People are over continually for snacks, 
dinner, etc. I am frequently at the homes of some 
of my friends. I am now at camp; most of the kids 
who come to camp are not from real Christian 
homes, though most of them have been to Sunday 
School at one time or another. 


In other words I see people all the time. This 
story is absolutely the same for Doug, and virtually 
the same for Mom. No one can minimize the con- 
tacts and friendships that Mom has made. Her bus- 
iness associates are not Christians (they have as 
much as admitted so) and the people whom Mom 
sees in the shop are quite normal, run-of-the-mill 
people. In fact the three of us see people, people, 
people. 

Your problem Dad, and please excuse the frank- 
ness, was never one of not having enough people 
around; but was rather with the people whom you 
were around. The people whom you were being 
“forced” to see did not quite speak the same lan- 
guage as you (quite understandable), and why 
should you be forced to make an adjustment? The 
only way for you to be happy with these people 
would be for you to make this adjustment. The 
standard upon which these people based their lives 
was essentially the standard of Christ, and this con- 
flicted with the standards that you were used to— 
of course not so much as it might with the standards 
of some African headhunters—but it still was a dif- 
ferent standard from the one you were used to. 

Your standard, Dad, is not blatantly against 
Christ. In fact it makes room for Him, should any- 
one desire to consider Him. But it is not a standard 
that is “for Christ.”” And He said, “He that is not 
for me is against me.” 
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When Mom, Doug and I became Christians there 
was the adjustment to be made from the standards 
we were accustomed to, to the standards that we 
knew we should be living by. The Christian stand- 
ard is not an infinite number of rules and laws (dos 
and don’ts). It is rather based on certain principles. 
One of these principles is that the Christian should 
be living in complete fellowship with the Lord at 
all times, and anything that mars or harms that re- 
lationship is wrong (sin). Thus as the Christian 
grows in the Christian life (sanctification), he meets 
little barriers that keep him from going any further 
in his development and love for the Lord. These 
things, whatever they are — gossip around sewing 
circles, dancing, fast driving, liquor, smoking, 
swearing, not enough sleep, extravagance in money 
—if they hinder his relationship to Christ, and his 
service for Him, then they should go. 

Adjustment from worldly to Christian standards 
also involves readjustments in relationships with 
non-Christians. Anyone who is a true Christian re- 
alizes the significance of being a Christian. He in- 
evitably compares the life he is now living to the 
life he once lived. This leads him to see what the 
consequences of his former life would have been in 
eternity’s eyes, and he soon realizes that he has an 
obligation to those around him, as well as to God. 
This obligation (really a privilege) is to tell them 
of the wonderful thing that he has found, urge them 
to consider Christ, and encourage them to put their 
lives in His hands, as he has done. 

Thus the Christian is brought to see that he has 
a new and different relationship to non-Christians 
around him. This of course doesn’t mean that he 
should have nothing to do with them, but it means 
rather that he should love them and be concerned 
for them. The new Christian’s relationships with 
some of his friends may have to be dropped, be- 
cause they conflict with the principles of his new 
standard for life. Naturally this will be greatly crit- 
icized by those who are not looking at things from 
the same perspective nor judging things from the 
same standard as he. Some of his friends may even 
be offended. Yet although the Christian is not in- 
tentionally offending them, it may be impossible for 
him not to offend them under the circumstances. 
The only way for his friends to understand him is 
for them to become Christians too. 

Another relationship that must be readjusted 
when a person becomes a Christian is his relation- 
ship to other Christians. At the beginning of your 
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letter you mentioned that “No two people ever gov- 
ern their lives exactly alike. You may think that 
quite a few do, but they don’t. What appears as the 
right or necessary course of action to one may be 
the exact opposite to the other, and vice versa. But 
people don’t have to agree on everything to mean 
a lot to each other.” 

I can’t agree with you more about the fact that 
people don’t have to agree on everything to mean a 
lot to each other. But there are certain basic things 
that they do have to agree on to get along. One of 
these things is that they both base their lives on 
somewhat the same standards. 

In the world, because standards are relative to 
different societies, there is a varying amount of 
toleration. A man can sway his standards, or stretch 
them to include many of the actions, habits and 
attitudes of another man’s standards. 

But in the Christian’s relationship with non- 
Christians he must at times soundly disagree with 
certain things when he knows that they conflict with 
Christ’s standards. If he didn’t, he would be coun- 
teracting the principles he is basing his life on. 
Therefore he must disagree, firmly but calmly. 

Two people who are true Christians should be 
able to get along with each other even though they 
have slight differences of opinion. I believe you 
implied that unless a person agreed with everything 
that Mom, Doug and I believe we wouldn’t have 
anything to do with him. This couldn’t be more 
wrong. 

I am here at camp, and all the counselors and 
leaders are supposed to be Christians. I have not 
met one yet who didn’t seem to me to be a true 
Christian. However, I imagine that not one Chris- 
tian here at camp agrees with me on everything. 
There are members of the Church of England and 
people from Associated Gospel Churches. There are 
Pentecostals and Presbyterians. At school in the 
IVCF group there are Episcopalians, Pentecostals, 
Presbyterians, Methodists and Baptists. Do we all 
agree on everything? Of course not. 

However, there are certain things that we do 
agree on, and they are basic. All of us have accepted 
Christ as our personal Savior, and have accepted 
His standards for our life. To varying degrees we 
are all trying to live for Him and not for ourselves. 
And each one of us would confess to the difference 
it has made to us to have Christ as our Savior and 
Lord. 

Now there are people in the Anglican, Episcopal, 





Presbyterian, Methodist, Pentecostal churches who 
would not confess to this, and who have not received 
Christ as Lord and Savior. Therefore, the fellow- 
ship and association I have with them would of 
necessity be different from the association and fel- 
lowship I have with people from those denomina- 
tions who have taken this step. I would probably 
disagree with a good bit of what a Baptist or an 
Anglican would say. Nevertheless, there is still a 
bond there that makes us both mean a lot to each 
other. There is tolerance, but within limits. 

I would like to make one more point, Dad. You 
probably feel that it is terribly narrow and bigoted 
for me to set myself up as judge of who is a Chris- 
tian and who is not a Christian. But granted cer- 
tain assumptions, it is the necessary thing to do. 

If someone’s eternal welfare is at stake (which 
it is when we talk about being a Christian and not 
being a Christian) then it would be just as bad— 
really worse—to assume that a person was a Chris- 
tian when he really wasn’t. For we would be letting 
him live life thinking that his future was secure, 
when it really isn’t. 

If a person is not naturally a Christian (in other 
words, if a person has to become a Christian) why 
should I automatically assume that someone is a 
Christian when I see no particular signs in his life 
of his being a true Christian? It would be incon- 
sistent. If, however, on the other hand, I assume 
that a person is not a Christian (when he is) then 
all I may do is offend that Christian. There is no 
danger of affecting his eternal welfare because it 
is already set. 

I guess, Dad, I’m through. I know I’ve taken too 
much time. But I thought that this should be ex- 
plained, and I hope that it will give you a basis on 
which to judge some of my actions that at present 
seem incomprehensible. You will never fully be 
able to understand me until you make the adjust- 
ment I have described. 

I will probably do much that will offend and hurt 
you. But I can tell you now that I really and hon- 
estly wish that I wouldn’t have to. All this has not 
dampened my love for you in the least. In fact it 
has made me love you more than I ever have. 

I’m an idealist, yes. But I am in actuality a real- 
ist. For I am sure that being a Christian is the only 
realistic way to face life. 

The Christian life is not a monastic, ingrown, 
bigoted, loveless life. It is (though not always an 
easy life) the only joyful, full, worthwhile, and safe 
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life to live. I wouldn’t trade it for all the gold in 

the world. 
I’m looking forward to seeing you next month. 
Your son, Bill 


CAMPUS NEWS 
(Continued from back cover) 

MOUNT HOLYOKE: Christians have found the sup- 
per hour to be most suitable for weekly Bible study. 
They get “bag” suppers from their dining halls and 
eat and study together in a classroom. 

RADCLIFFE: More than 160 students attended the 
annual Christmas candlelight service of the Rad- 
cliffe Christian Fellowship, which included carol 
singing, numbers by the Radcliffe Freshman Cho- 
rus, and a devotional message. 

NORTH CAROLINA: A Bible study workshop was 
scheduled for late February at Greensboro for stu- 
dents throughout the state, with the intention that 
campus Bible studies will lead to stronger evangel- 
istic outreach this spring. 

LOS ANGELES NCF: Students from four schools of 
nursing attended a retreat at Hollywood Presby- 
terian Hospital, considering the theme: “Jesus 
Christ—You—Others—The World.” Nurses Secre- 
tary Tressie Myers spoke. 

LANCASTER MISSIONARY CONFERENCE: About 150 
students are expected to participate in the closing 
week-end of the annual Calvary Independent 
Church conference for missionaries in March. Stu- 
dents have an unusual opportunity to discuss many 
phases of mission work with about 200 missionaries. 

DICKINSON COLLEGE (Pa.): Students met for a 
week-end at a nearby camp to consider Christ’s 
pre-eminence from Colossians I. Regional Secretary 
George Ensworth spoke. The Lord gave an effective 
time together and used the conference to strengthen 
the group back on campus. 

U. OF MANITOBA: The group has a monthly fire- 
side meeting to which non-Christians are invited. 
Two girls received Christ into their lives at a recent 
meeting. 

REDLANDS U. (Calif.): Officers spent a Sunday 
afternoon waiting on God in prayer, Bible reading 
and self-examination. As they sought God together, 
He gave needed unity. 

BALTIMORE-WASHINGTON: Frank Anderson of 
Australia, studying at Johns Hopkins U., spoke on 
“Worship or Wordship?” at the January area meet- 

(Continued on page 25) 
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TREN. D of thought 


Red and Black (U. of Georgia student newspaper) Last week we read an opinion 
regarding religion. One hesitates to oppose a friend except to defend a closer 
Friend. But "to walk where few dare" is a noble thing./ A doctrine which says 
"believe without question," is no more dogmatic than one which says "reject 
without trial." It is easy, beneath a pile of text and reference books, to 
ignore and scorn a Bible rarely consulted, What scientist records the results 
of an experiment unless he has performed it exactly as prescribed? We call 
ourselves scholars, but what truly learned man makes a judgment without a 
thorough familiarity with the evidence?/ "How many had blindly accepted the 
dogmatic demand...?" Dogmatism is treating oninion as fact, The "dogma" of 
the Bible is the word of God. Is it dogmatic to make Him our absolute authority?/ 
"How many had dared to question...?" Indeed, all too few. They blindly re- 
ject an offer they have neither investigated nor applied. It is sad indeed 
that stigma is attached to those with the intelligence to question, But in- 
telligence should inspire application also./ "Only a few had dared..." True, 
yet still more tragic that only a few had cared, Fewer than we think dare 
forsake their social pride and intellectual conceit and "flock" to a banner 

of shame and humility./ Is it a "fickle" Christ who prayed for us in the 

agony of Gethsemane? Is it a "fickle" Christ who unhesitatingly shouldered 


our crushing cross on His whip-torn back?/ It is not a fickle God who loved 
the world so much that He sacrificed His only Son so that whoever would re- 
ceive Him should not perish but have everlasting life./ We need not walk 
alone, --Bill Hoagland, Assistant News Editor (converted during Billy Graham's 
New York Crusade, 1957). 


British Weekly In America there is very widespread acceptance of the reality 
and the value of religion, American atheistic societies have literally been 
forced out of existence, The vital struggle of the Church now in the United 
States is to give a Christian content to vague belief in religion, Evangelism 
must win a commitment to the Christian revelation of God and to the uniqueness 
of the Christian way of life, Thus, in a way, straight apologetics are not 
needed, Far greater assumptions regarding the attitudes of people in religious 
matters can be made, Now the fight is on to see whether religious sentiment 
can be carried on to vital Christian faith, Now the issue is religion--or_ 
Jesus Christ. --Alan Walker, 


United States Bureau of the Census There are only 2,62 stores in the coun 
try which sell books exclusively, but there are 123,887 "drinking places," 
31,240 liguor stores, 7,639 billiard or pool parlors, 2,996 membership and 
1,01) commercial golf courses, 2,88 amusement parks and shooting galleries. 
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The Saturday Review Letts take a little look at this peace of mind busi- 
ness, Having been originally trained in the physical sciences, I would like 
to start with a few remarks on the physical concept of peace. Because it is 
an easy and basic examle, let us talk about the temperatures of different 
parts of a physical system. When is the heat energy of a physical system 
"at peace"? Only when every part of the system is at exactly the same tem 
perature. What happens then? Absolutely nothing./ This is, of course, the 
Situation of the "heat death" which popular expositors of science have made 
familiar. The basic tendency of the purely physical world is to run down- 
to degrade itself into an awful state of intolerable sameness in which every- 
thing would be at precisely the same temperature, in which no heat energy 
would ever flow from one point to another, and in which no energy could ever 
be extracted from one part of the system with which to accomplish elsewhere 
some useful purpose./ This is the ultimate counterpart of perfect ultimate 
boredom. Nothing happens: nothing can happen: nothing ever tries to happen. 
This is physical neace.../ I want no sluggish languor, no bovine complacency 
A phenobarbital philosophy does not appeal to me. I want to be concerned, 
stimulated, stirred, worried. I most emphatically prefer a divine discon- 
tent to peace of mind. ../ God pity me on the day when I have lost my rest- 
lessness! God forgive me on the day when I am satisfied! God rouse me up 
if ever I am so dull, insensitive, lazy, complacent, vhlegmatic, and apa- 
thetic as to be at peace} --Warren Weaver, Director, Division of Natural 
Sciences, Rockefeller Foundation. 


Sunday School Times One night of pain will often do more to bring a Chris- 
tian into complete subjection to God's will than a week!s conference, When a 
man--particularly a young man--is well, strong and successful, he may listen 
only half-heartedly to the still small voice of the Snirit as it comes to him 
through hymns, Bible reading, testimonies and messages given by servants of 
God. But let a believer have a real bout with pain in some nart of his body, 
and, like a whipned child, he is much more likely to be ready to listen to 
his Heavenly Father's voice and do what He wants him to do. Pain has a puri- 
fying effect, making us loathe sin; it has a clarifying effect, causing us 

to view earthly and heavenly things in their right perspective; it has a re- 
vealing effect, showing us how utterly helpless, frail and weak we really are. 
It weans our affections from things on the earth to things above, and prepares 
us to be glad to leave this earth and fo to Heaven where there will be no more 
pain, --Editorial Note, 


Life of Faith (London) In his new book on preaching, Royal Sacrament, 
Dr. R.A. Ward reminds us that we "celebrate the Savior's birth with a pudding, 


His death with a bun, arid His resurrection with an egg." --Eric W, Hayden. 


--by the Editor 
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World IN TRANSIT 


Literature Mr, James 0, Palmer, new Executive Secretary 
of the American Scrinture Gift Mission, announces that "ASGM has recently 
made certain cooperative arrangements with our parent organization (Scripture 
Gift Mission in London) that will enable us to supply missionaries with Scrip- 
ture portions in more than 300 languages and cialects." He assures missionaries 
and potential missionaries that ASGM is ready to help them with their litera 
ture needs--without cost--whatever their field, ASGM's address is 325 North 
13th Street, Philadelphia 7, Pa. 


Multiplied Fruit A Moravian missionary named Georg Schmidt 
went to South Africa, He had only been there a short time and had baptized 
six converts when he was driven from the country. They found him cead one 
day. He had died praying for the Dark Continent, Failure?/ ‘When the one- 
hundredth anniversary of the founding of that mission society was celebrated, 
they learned that a group of Africans, accidentally stumbling upon a place 
where he had prayed, had found a copy of the Scriptures. They also found one 
convert, an aged woman, In seeking to sum up his brief life, they reckoned 
that more than thirteen thousand converts had sprung from it. Failure? 


Hand-picked Fruit Arabia is not a country where a mechani- 
cal harvester can work, It is a field where the fruit must be hand-picked, 
Shall we not harvest what those before us have planted with infinite care and 
toil and prayer among the forbidding rocks and deserts of this exhausting 
land? As yet there is not an established local church, and unlike the mis- 
Sion fields of China, India and Africa, the missionary still has the entire 
responsibility for proclaiming the message of God's grace, --Bernard C. 
Walker, in South Arabia, "Sketches of the Fields" series, published by the 
Church of Scotland Foreign Mission Committee, 


Surviva] The gospel and the Church are international, They 
will survive nationalism. But missions will survive only to the extent that 
they lose their identity in the local church./ We are told there will be 
"not many wise" among believers: but we are not tolc there will be "not any." 
If there are "not any" we must blame ourselves, We have failed to get along- 
Side, We have not lived out our conviction that God is no respecter of per- 
sons./ Survival depends on the extent to which we can regain these lost corm 
victions and, by the power of God's Spirit, translate them into living action, 
--A.T. deB, Wilmot, "Can Missions Survive Nationalism?" Africa Now. 
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"Sects" It is somewhat disconcerting to the average evan- 
gelical to discover that such reputable, established works as Radio Station HCJB 
("Voice of the Andes") in Ecuador, the tireless, world-wice missionary endeavor 
of the Plymouth Brethren (so-called), and the highly-esteemed China Inland Mis- 
sion, along with numerous similar enterprises, are classed as "sects" by old 
line Genominational Protestantism. An article by Dr. Henry P. Van Dusen, presi- 
dent of Union Theological Seminary and leader in the ecumenical movement, ana- 
lyzes the appeal of these so-called sects on the mission field, 

He lists their distinguishing characteristics in this way: "(1) 
Direct approach to people where they are without benefit of or reliance upon 
church sanctuaries and formal church services. (2) The promise of an immedi- 
ate life-transforming exnerience of the living God-in-Christ. (3) The nurture 
of converts with an intimate sustaining group-fellowship, a feature of every 
vita] Christian renewal since the first. (l) Spiritual ardor, sometimes, but 
by no means always, with excessive emotionalism. (5) Intense apocalypticisn, 
like that of the early church, but hardly more extreme than that which is the 
current vogue in some circles of respectable ecumenical Protestantism, (6) 
Strong emphasis upon the Holy Spirit--the neglected '!step-child! of traditional 
Protestant theology--as the immediate, potent presence of God within the indi- 
vidual soul and in the Christian community. (7) Above all, a life-commanding, 
life-empowering, seven-day-a-week devotion, however limited in outlook, to a 
living Lord of all life, 

"™Jithin the leacership of ecumenical Protestantism there has 
been some tendency to regard sectarian Protestantism as a temporary and pass- 
ing phenomenon, or to dismiss it as sub-Christian in theology and ethics, per- 
haps dangerous and, in any event, unworthy of serious attention, This ten 
dency is now giving way to the well-nigh unanimous recognition that what ecu- 
menical Protestantism confronts is its most important and baffling challenge, 
more commanding than Roman Catholicism, renascent non-Christian religions, 
paganism or secularism. The tendency to anticipate its early eclipse, perhaps 
an instance of twish-thinking,! is giving place to recognition of its true 
dimensions and probable permanence, The tendency to cisparage the inadequacy 
of its message is being replaced by a chastened readiness to investigate the 
secrets of its mighty sweep, esnvecially to learn whether it may not have re- 
covered neglected elements in a full and true evangel..,It is not beyond possi- 
bility that future historians, looking back in a perspective which we cannot 
possess, will declare that what is taking place under our eyes today is a new 
Reformation, comparable to that of the sixteenth century, from which will 
emerre a third major type and branch of Christendom, alongside of and not in 
commensurable with Roman and Orthodox Catholicism and historic Protestantism, 

a principal permanent variant of Christianity." --The original article appeared 
‘in Christianity and Crisis; it has been condensed and republished in Worl¢ 
Christian Digest, 


--by Lois S, Thiessen 
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or rejecting God’s commands and promises, and God's judgment upon them. 
Political aspects are not its main concern, but rather to show how God 
spoke through history. Book division—chapters 1-9: The Undivided King- 
The Divided Kingdom—Judah and Israel. 


As you study, make a chart of the kings: their response to God, personality, 


dom—Solomon; chapters 12-22: 


leadership ability, relationship to people, successes, failures, lessons for you. 
(1) Grasp details of the plot. What does Adonijah’s choice of friends sug- 


12:1-15; 20:23; 


(2) What was Adonijah’s motive in his plot (v. 5)? 


gest about his character? Cp. II Samuel 3:27; 20:8-10; 
23:20-23. 
this auspicious beginning with v. 53. Cp. Luke 14:11. 


Contrast 
Do you secretly 


desire to be the important person in your Christian group? 


THURSDAY, MARCH 5 

1 KIncs 2 (1) Why did David charge Solomon in this way? What does 
it show concerning God's desire for man and the result of obedience? What 
type of response does God want from us? (2) With vv. 26, 27, cp. I Sam- 


uel 2:36. Trust God to fulfil His Word in His time. 


FRIDAY, MARCH 6 

1 KINGs 3:1-15 (1) What does a marriage alliance imply about Solomon’s 
confidence in God? How does he compromise with God? The “high place” 
was the center of Canaanite nature worship. Is there an exception in your 
love for the Lord? (2) Study Solomon’s request (which pleased God). 
What may a leader in a Christian group learn from Solomon's prayer? 


(3) What spiritual principle is shown in God’s going beyond his request? 


SATURDAY, MARCH 7 

1 KINGS 3:16-4:34 (1) How does the story of the harlots illustrate the ful- 
filment of God’s promise in 3:12? (2) To whom does Israel ascribe the 
credit for Solomon’s wise judgment? What do others see in your life? 
Who receives the praise? Cp. Matthew 5:16. (3) List the personal and 
national benefits deriving from God’s fulfilled promises in these two chap- 
ters. What does this reveal about God? (4) What was the deepest ground 


of Solomon’s prosperity? 


SUNDAY, MARCH 8 
1 KiINcSs 5 (1) What was Hiram’s celationship with David and Solomon? 
What elements of friendship are apparent? Why did it continue (v. 12)? 
Cp. Proverbs 16:7. Are you jealous of the gifts and success of others? 


Pray that God will release you from all self-concerns that keep you from 


2 


learn? Are you profiting from the mistakes of these men as well as from 
your contemporaries? Cp. I Corinthians 10:6-11. (2) What element char- 
acterizes all the kings of Israel here? Can you notice spiritual retrogression 
How did Ahab add to the blasphemy? What 


does this indicate about the nature of sin? (3) Omri was one of Israel’s 


in their successive reigns? 


most important kings politically, but how does his dismissal here point out 


the most important issues of life? Cp. v. 34 with Joshua 6:26. Do you 


take God’s commands seriously? 


WEDNESDAY, MARCH 25 
1 Kincs 17 (1) A new prophetic era of God’s dealing with His people 
begins in this chapter. What is the religious and moral climate? What is 
the supreme sin which brings Elijah to the foreground? (2) Describe his 
relationship with God and with the widow at Sidon. (3) How does the 
fact that she was a heathen highlight her faith? Cp. Luke 4:24-26. How 
did her faith mature (v. 24)? (4) What was the secret of Elijah’s life 
and power? See 18:42-45 and cp. James 5:16b-18. Do you meet the condi- 
tions for possessing the same victory? (5) Listening to Mendelssohn’s 


oratorio The Elijah is recommended for a rich worshipful experience. 


THURSDAY, MARCH 26 
1 KINGS 18 (1) What is unusual about Obadiah in Ahab’s government? 
Pray today for your nation’s leaders and those around the world, that they 
may seek God and obey Him. See I Timothy 2:1, 2. (2) Picture the ex- 


traordinary scene on Mount Carmel: 850 false prophets versus Elijah. Are 


you willing to stand alone with God rather than enjoy the comfort of being 


like the majority? Cp. Acts 5:28, 29. 


FRIDAY, MARCH 27 

1 KINGS 18 (1) How does Elijah’s question (v. 21) jibe with the modern 
teaching that all roads lead to the same God? Is sincerity the important 
thing? Cp. Exodus 20:2-6; Romans 10:1-4; Philippians 3:3-10. (2) Cp. 
the actions and results of Baal’s prophets with those of Elijah. What are 
the marks of Elijah’s approach to God? Cp. Matthew 6:7, 8. What do 
you gain from this? (3) Consider the human impossibility of v. 38 taking 


place. Let your heart say with the people of Israel, “The Lord, he is 


God.” Act upon this knowledge today. 


SATURDAY, MARCH 28 


1 Kincs 19 (1) What contrasting aspect of Elijah’s personality emerges 
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these requests to God (vv. 51-53)? What is your ground of access to God? 
See Hebrews 4:14-16; 10:19-22; Ephesians 3:12. 


tion of “as each day requires” (v. 59) to your life. Are you trusting God 


(2) Relate the implica- 
step by step and appropriating His strength? Cp. Deuteronomy 33:25. 
(3) List the stated or implied characteristics of Solomon’s God. Do you 
worship a “Big” God who answers prayer? Read Newton’s hymn, “Come, 


My Soul, Thy Suit Prepare” (JV Hymns, 101). 


FRIDAY, MARCH 13 
1 Kincs 9 (1) Vv. 3-9. What is the correlation between God's promise and 
His commands, and between the fulfilment of His promise and obedience? 
Cp. John 14:14, 15, 21; 15:7; I John 3:22. (2) 


these words to similar exhortations in 3:14 and 6:11-13. Why is it neces- 


Compare and contrast 
sary for these to be repeated with such increasing foreboding? Are you 
now heeding His Word to you? (3) Solomon’s use of forced labor becomes 
important in chapter 12. What is the guiding principle for your service 


to others? Cp. Mark 10:42-45; John 13:12-16. 


SATURDAY, MARCH 14 

1 kincs 10 (1) Sheba was a north Arabian tribe. What types of activities 
does the Queen of Sheba observe? Can others tell that you love the Lord 
by your actions in ordinary situations as well as by your worship activities? 
Cp. I Corinthians 10:31. (2) How does she react to Solomon? to his God? 
Are those who meet you positively led to praise God or do they see only 
you? Cp. I Corinthians 2:1-5. (3) How did Solomon use the material and 
spiritual gifts God had given (vv. 18-21, 24)? Cp. Matthew 6:28; 25:15. 


How do you use God's gifts? 


SUNDAY, MARCH 15 

1 KINGS 11:1-8 (1) What was the major cause of Solomon’s spiritual de- 
cadence? For background, read Genesis 19:30-38; Leviticus 20:2-5. (2) 
Where did his decline begin? How far did it extend? Is there a spiritual 
(3) Take time to re- 
What were his 


strengths? his three major weaknesses? Cp. 3:1-4. Confess before God any 


principle that applies in your present relationships? 


assess Solomon’s character in these first 11 chapters. 


sin, however seemingly harmless, that may lead you astray from enthroning 
Christ as Lord of your life. Read Proverbs 4:23-27. Add to your chart of 
the kings. 
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MONDAY, MARCH 16 
I Kincs 11:9-43 
cuse? See 3:14 and 9:2-9. Are you walking in the light that you possess? 
Cp. I John 2:4-6. 


to David and the accomplishing of His purposes? 


(1) What light did Solomon have that destroys any ex- 


(2) What may you learn about God in his relationship 
See II Samuel 7:8-16. 
(3) Vv. 14-40. What type of people did God use to implement His Word? 
Consider the implications of vv. 14, 23 for our present world. How does 
this affect your concept of God and your faith in Him? Cp. Daniel 4:34, 35; 
Psalm 135:5, 6; Acts 4:23-30. 
with those of v. 38. What balance can be maintained between trusting God 
Cp. Psalm 37:5, 7, 34; 


(4) Contrast the pronouns of vv. 26, 27 


to do His work and being active in His affairs? 


Ephesians 2:10; Philippians 2:12, 13. 


TUESDAY, MARCH 17 

1 Kincs 12:1-24 (1) From this period Israel is divided into two kingdoms. 
Why did the people rebel? Cp. 9:15f. How may it have been avoided? 
Cp. Proverbs 15:1; 19:20. Do you obey the counsel of those who confirm 
(2) What basic elements of 
good leadership are lacking in Rehoboam’s final decision? Cp. I Peter 


(3) With wy. 15, 24 cp. Proverbs 19:21. 


your own ideas or that of mature believers? 


5:2, 3; I Thessalonians 2:1-12. 


Praise God for His sovereignty in your life situations. 


WEDNESDAY, MARCH 18 
I Kincs 12:25-33 (1) Reread 11:26-43, noting God’s desire for Jeroboam. 
(2) List the ways he departed from these. (3) How closely did his self- 
conceived religion resemble true Jehovah worship? What warning does this 
have for you? Cp. Matthew 24:24. (4) What was the basic cause of his 
defection (vv. 26, 33)? 


with James 1:13-15 and Mark 7:20-2 


Compare the sequence of his thoughts and actions 


What can you learn from this? 


THURSDAY, MARCH 19 
1 kincs 13 (1) How did God seek to change Jeroboam in his folly? (2) 


What did it take for the prophet to obey God in speaking to Jeroboam? 


What was the prophet’s relationship to God? the external evidence of this? 


What were the results of his ministry? Do you obey God despite opposi- 
tion? (3) Why then do you suppose the prophet disobeyed God? Do you 
seek counsel from others, even respected elders, when there is an explicit 
Cp. I Corinthians 16:12. 


command from God? Contrast this lesson in 


guidance with Rehoboam’s experience in chapter 12. 
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(Continued from page 16) 
ing at Towson State Teachers College. 

SMITH COLLEGE (Mass.): Twenty-five students 
from Smith and Mount Holyoke met for a buffet 
supper, after which the Rev. Alvin Desterhaft spoke 
on the claims of Christ. A number of questions fol- 
lowed the message. 

OREGON TECHNICAL INSTITUTE: After a year dur- 
ing which there was no interest in a Christian 
group, there are now 14 students meeting weekly 
for Bible study and discussion. 

U. OF SASKATCHEWAN: A missionary workshop 
was held with Missionary Secretary Eric Fife, fol- 
lowed by an evening discussion on current trends 
in missions. 

U. OF BRITISH COLUMBIA: Attendance has been 
averaging 200 at the weekly meeting for outreach. 
There are 19 weekly Bible study groups involving 
about 160 students. Staff member Cathie Nicoll 
says there has been real enthusiasm for the Word 
of God and good student participation. About 150 
(two-thirds of them from overseas) attended the 
annual fall dinner for international students. Dr. 
John Ross, Presbyterian chaplain on campus, spoke 
and answered questions, which were pertinent to 
the implications of the Christian faith. 

FRANKLIN AND MARSHALL (Pa.): The youth di- 
rector of a local church is leading a series of meet- 
ings on evangelism for the Campus Christian Fel- 
lowship. 

U. OF VIRGINIA: The theme for a month’s meet- 
ings was “Christ and Our Needs” and was presented 
by three guest speakers. One student trusted in 
Christ. The Graham London Crusade film, “Souls 
in Conflict,” was presented in December. 

DALLAS BIBLE INSTITUTE: The FMF group heard 
the Rev. Grady Clark during an outdoor “confer- 
ete,” which also included a panel discussion and 
prayer groups. 

PEMBROKE COLLEGE (R. I.): Daily afternoon 
prayer meetings have proved to be the high point 
of the day. Dr. J. Frederick Philpot has been giv- 
ing informal lectures and leading discussions on 
“The Evolution of the Messianic Ideal.” 

HAHNEMANN HOSPITAL (Philadelphia): Dr. Rob- 
ert Bower has been leading Bible studies in the Gos- 
pel of John. Dr. William Erdman spoke at the area 
NCF program in December. Prayer meetings are 
held at noon on Mondays and Thursdays. 

WOMAN’s COLLEGE (U. of North Carolina): 
Speakers have been B. Z. Routh and Don Gaither 
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at monthly fellowship meetings. A new Bible study 
has begun for frosh. 

MEMORIAL HOSPITAL (South Bend): Prayer meet- 
ings are held Tuesday nights and Bible studies on 
Thursday nights. Two Bethel College students from 
Syria spoke about conditions there. 

PORTLAND STATE: Activities in November in- 
cluded the last of three messages by Herbert Butt 
on Christian living; a “fireside” at the home of 
Dr. Carleton Fanger, faculty advisor; a missionary 
meeting with Miss Lillian Palmberg, who works in 
Belgium; participation in the Oregon fall week-end 
conference, and a message by Regional Secretary 
Paul Byer. Two Bible study groups and a prayer 
group have been started. Every other Wednesday 
IVCF hosts a coffee hour in the student center before 
classes. 

TAYLOR U.: “Ambassadors for Christ” (Student 
Foreign Missions Fellowship chapter) held a mis- 
sionary conference with Dr. and Mrs. Everett Cat- 
tell, missionaries to India. 

MASS. INSTITUTE OF TECHNOLOGY: United Chris- 
tian Fellowship (miT’s 1vcF chapter) is publishing 
a fortnightly newsletter, The Salt Shaker, which in- 
cludes news of activities, articles, testimonies. Small 
prayer cells are meeting five mornings a week. The 
group sponsored a Christmas carol sing. 

WESTERN RESERVE NCF (Cleveland): Twenty-two 
members met in a local home for a one-day “re- 
treat” with staff member Jean Stallwood, which in- 
cluded Bible study and discussions on prayer, fel- 
lowship, evangelism and leadership. 

NURSES CHRISTIAN FELLOWSHIP: National Secre- 
tary Tressie Myers announces a new type of con- 
ference for girls who are considering entering nurs- 
ing. Those who have completed junior or senior 
year of high school are eligible to attend. Confer- 
ence will be held June 15-20, 1959, at Cedar Lake 
Conference Grounds, Cedar Lake, Indiana. NCF 
staff members and other graduate and student 
nurses will be there to lead thinking in what it 
means to be a Christian in various nursing situa- 
tions, help in daily walk with the Lord, Bible study 
—as well as general areas of interest to those con- 
sidering the nursing profession. For further infor- 
mation write NCF, 1519 North Astor, Chicago 10. 

His PLaceMENT: Teachers of English lang. and 
various technical subjects are needed for several 
technical schools in an area in the Middle East. 
Write His Placement, Box M-159. 

—James W. REaPSOME 
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DIVORCE 


JESUS CHRIST: 
What God 


hath joined 
together, 
let not 

man 


put asunder. 


TRUE LOVE 





ae IDEA that marriage is an individual concern 
which can be entered into or broken at will is a 
violation of God’s plan of marriage. 

Some years ago a Christian boy met a Christian 
girl. He married her and they lived together several 
years. Then he met another girl, also a Christian. 
Eventually he divorced his wife and married the 
second girl, with the consent of her mother who 
was also a Christian. 

Distortion of Biblical teaching on divorce and re- 
marriage is obviously not confined to secular cir- 
cles. Because it has crept into the thinking of 
Christians, we need to re-examine what the Bible 
teaches on this subject. 

“The Pharisees came unto [Jesus], tempting him, 
and saying unto him, Is it lawful for a man to put 
away his wife for every cause? And Jesus answered 
and said unto them, Have ye not read [and here He 
quotes from Genesis 2] that he which made them at 
the beginning, made them male and female, and 
said, For this cause shall a man leave father and 
mother, and shall cleave to his wife: and they twain 
shall be one flesh?” Then Jesus concludes from the 
Genesis record that they are one and cannot be 
divided, “What, therefore, God hath joined together, 
let not man put asunder” (Matthew 19:3-6). 

Our Lord finished His statement there, indicating 
plainly that God intends marriage to be a lifetime 
affair, never to be broken. This, then, is the basic 
picture: there is to be no divorce. 

He only continued when a question was raised. 
“But they say unto Him, Why then did Moses com- 
mand to give a writing of divorcement, and to put 
her away? Jesus said unto them, Moses, because 
of the hardness of your hearts suffered you [allowed 
you—not commanded you] to put away your wives: 
but from the beginning it was not so.” 

This concession of divorce (Deuteronomy 24) 
was granted “because of the hardness of the heart.” 
A logical extension seems to be that love, the oppo- 
site of hardness of heart, could weather even those 
storms in married life, on the basis of which divorce 
was apparently permitted. 
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By Arthur F. Holmes 


Our Lord continues, “I say unto you, Whosoever 
shall put away his wife, except it be for fornication, 
and shall marry another, committeth adultery; and 
whoso marrieth her which is put away doth commit 
adultery.” Notice the one exception (and even that 
is questioned by some students of the subject). 
Apart from this one exception, our Lord says, if any 
man divorces his wife and marries another, he is 
committing adultery, and whoever marries a di- 
vorced woman commits adultery. It couldn’t be 
plainer. Remarriage, except on the basis of this one 
possible exception, is sin. 

The same teaching is given in the Sermon on the 
Mount. “It has been said, Whosoever shall put away 
his wife, let him give her a writing of divorcement 
[i.e., make it legal and official]: But I say unto you 
[the words of Jesus as He corrects the Jewish mis- 
interpretations of the Old Testament writing], that 
whosoever shall put away his wife, saving for the 
cause of fornication, causeth her to commit adul- 
tery” (Matthew 5:31, 32). 

Our Lord’s teaching is quite plain. Yet other 
standards have infiltrated our thinking. 

At this point, we need to make two qualifications. 
First, some consider the remarriage of the innocent 
person (in a divorce because of adultery) legiti- 
mate. Others think it permissible but inadvisable. 
Others think it illegitimate. But apart from this pos- 
sible case, the Bible clearly does not allow remar- 
riage after divorce. 

Second, Paul, in I Corinthians 7, seems to some 
interpreters to talk about separation on the grounds 
of desertion as somewhat distinct from divorce. But 
these qualifications do not change our conclusions. 
Marriage is a life-long arrangement. Christians to- 
day need disciplined recommittal to this wise, lov- 
ing plan of our Sovereign God. 

Why have we drifted into such loose thinking? 
Among other reasons, I believe, is our loose con- 
cept of love. 

The average person thinks of love as a tempera- 
mental sentiment, involving physical and emotional 
attraction, that is completely irresistible. The result 
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is that if you “fall in love” it is an unavoidable 
circumstance and you have to get married. And if 
you fall out of love, of course, that is equally un- 
avoidable, and you have to get a divorce. 

We must be careful here, because physical attrac- 
iton has its place, God-given and God-blessed. The 
Christian is not an ascetic who exalts celibacy. The 
body is not evil. Sin is the moral disposition of the 
soul, not the body. The Christian recognizes that 
physical pleasure is foreordained within the limits 
of God’s holy moral law. There is God-given phys- 
ical pleasure. 

But marriage involves a great deal more than the 
physical. It involves the whole of two personalities. 
And so, therefore, must love. Love is more than an 
emotional or physical attraction to another person. 
I would define love as an emotional-volitional re- 
sponse to an intellectual evaluation of another per- 
son’s character. Love is not blind; it is lust that is 
blind. Love is discerning. It looks realistically at 
the other individual, morally, intellectually, socially, 
and above all, spiritually. 

Love involving the whole personality is pictured 
in Ephesians 5, where Paul discusses the relation- 
ship between the believers in the Church and Christ, 
the Head of the Church. He compares that relation- 
ship to the marriage relationship. 

Notice the scope of the comparison. “Wives, sub- 
mit yourselves unto your own husbands, as unto the 
Lord.” There is orderliness in the relationship. 
“The husband is the head of the wife, even as Christ 
is the head of the church, and he is the savior of 
the body. Therefore, as the church is subject unto 
Christ, so let the wives be to their own husbands in 
every thing. Husbands, love your wives, even as 
Christ also loved the church, and gave himself for 
it; that he might sanctify it and cleanse it with the 
washing of water by the Word, that he might pres- 
ent it to himself a glorious church, not having spot, 
or wrinkle, or any such thing; but that it should be 
holy and without blemish. So ought men to love 
their wives as their own bodies.” 

Love is not only a matter of physical delight, but 
it must also involve purity of life, fellowship, order- 
liness. It is a union that involves the whole person. 
That is quite clear. 

This is why the Bible teaches that believers are 
never to marry unbelievers. “Be ye not unequally 
yoked together with unbelievers; for what fellow- 
ship hath righteousness with unrighteousness? and 
what communion hath light with darkness?” (II 
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Corinthians 6:14). What concord is there between 
the believer and the unbeliever? No complete union 
is possible. Again, in I Corinthians 7:39, Paul says 
that the remarriage of a widow is permissible, only 
“in the Lord.” 

The same teaching runs through the Old Testa- 
ment. In Genesis 24:3, Abraham sends his servant 
out to find a bride for Isaac, and says to the servant, 
“T will make thee swear by the Lord, the God of 
heaven, and the God of the earth, that thou shalt 
not take a wife unto my son of the daughters of the 
Canaanites, among whom | dwell.” The same is 
true in Genesis 28:1. Here Isaac is concerned that 
his son Jacob find a wife, so he calls Jacob, blesses 
him, and charges him, “Thou shalt not take a wife 
of the daughters of Canaan.” In Deuteronomy 7:3, 
when the Israelites anticipate settling in Canaan 
near unbelieving peoples, they are warned: “Thou 
shalt not make marriages with them; thy daughter 
thou shalt not give unto his son, nor his daughter 
shalt thou take unto thy son.” 

The Old Testament repeatedly emphasizes the 
simple teaching that God’s people cannot be prop- 
erly united in marriage with those who are not 
God’s people. Why? Because marriage involves the 
union of two entire personalities. If one person is 
a believer and one is not, that alone provides suffi- 
cient incompatibility to preclude their marriage. 

Now how does this affect my choice of a life 
partner? We need to remember two things. First, 
any choice must be made in light of the fact that 
God intends to unite a man and woman wholly, not 
partially. Second, love is not an accidental, irre- 
sistible thing. 

The Christian fellow will not want to marry a 
girl whom he cannot love, honor and cherish. The 
Christian girl will not want to marry a man whom 
she cannot love, honor and obey. If there is dis- 
trust of the spiritual, or intellectual, or social bal- 
ance, she will probably not be willing to love, honor 
and obey him in every respect. 

A Christian will likewise not become engaged to 
one who isn’t qualified to be his wife and the mother 
of his children. And, inasmuch as going steady is 
a prelude to engagement, a Christian certainly 
should not go steady with one who is not a likely 
person. 

Christians need to recognize—and remember— 
that the supreme end of man is not marriage. The 
supreme end of man is to love and obey God, and 
enjoy Him forever. TO BE CONCLUDED 
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Let God Choose 


By Elizabeth Strachan 


Ax YOU praying about marriage? 

—You’re not even engaged? Well, all the more 
reason to pray. And if you’re “falling in love,” 
you should be praying ahead of your increasing 
emotional involvement. 

The young person doesn’t live who has no need 
of God’s help and guidance in this area, for no one 
is capable of handling his love life alone. And look- 
ing to the future, you see that the complexities of 
life—especially married life—are beyond you. You 
need God’s help. 

But there’s another reason this is such a serious 
matter. Marriage is the one irrevocable step in life. 
Vocational errors may be corrected by switching 
jobs, but a marriage error exists (in the vows, at 
least) “until death do us part.” 

A third reason for praying about marriage is one 
that scarcely entered my mind when I was single. 
I don’t know why, but as a girl I didn’t realize 
what a tremendous role the man I married would 
have in the life of my children. Maybe you’re the 
same. I used to think of the qualities that would be 
good in a husband, with never a thought of those 
that would be good in a father. (But God’s good- 
ness is very great — my children have the world’s 
best father.) 

Through the years a mother will slave and sacri- 
fice for her children, but nothing, absolutely noth- 
ing that she will ever be able to do for them is 
nearly so important as her choice of the man to be 
their father. And this is as true, perhaps more so, 
of a man’s choice of a mother for his children. 

Why pray about God’s choice of a life partner? 
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Because although marriage presents the possibility 
of highest human happiness, by the same token, it 
also presents the possibility of deepest human agony. 

For several years I’ve taught the young married 
women’s Sunday school class in our church. And I 
know many of these women. I know that those who 
need help in their marriages are experiencing situ- 
ations which are probably not dealt with in the su- 
perficial fiction of our day. If Christian girls (and 
fellows) could only for one hour enter into the un- 
bearable anguish of these women who have had 
their romance without God, it surely would sober 
them and make them realize, as nothing else, the 
inexorable suffering that they can make for them- 
selves. 

One of the most humiliating reasons for seeking 
God’s help and praying about marriage is that (to 
be honest) few of us are fit candidates for marriage. 
It’s easy to forget that it isn’t nearly so important 
to get the right person as to be the right person. 
Successful marriage calls for more virtues than any 
other phase of life. A wife must be neat, econom- 
ical, intelligent, a good conversationalist, a good 
listener, an appetizing cook, a woman of prayer, a 
wise mother, a loving companion, an acceptable 
hostess—all these and scores more. The longer you 
look at the list, the more impossible it seems. Our 
one hope lies in what Christ said to Peter, “Follow 
me, and | will make you.” As we follow Him and 
seek His help, He will make us what we should be. 
He can make us the wife or husband we ought to 
be and want to be. 

Another reason to pray about marriage is that 
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God answers prayer. I believe with all my heart 
that any young man or woman who sincerely and 
yieldedly seeks Gods will will find it; a young man 
or woman who seeks God’s help will get it. 

But when should a Christian begin to pray about 
marriage? I think the answer is whenever he or she 
becomes interested in the subject. A prominent 
evangelist told me recently that he and his two old- 
est daughters had been praying together, asking 
God to bless their future husbands, and to keep 
them strong and from evil. One girl was 14 and 
the other 12. 

And when can a person stop praying about his 
marriage? I believe that the happiest marriages are 
those that are daily covered with prayer. One best 
man told his friend, the groom (both Christians), 
“Don’t think, now that you’re married, that your 
temptations to impurity will cease. They'll be 
stronger than ever.” No girl should think that her 
charm is sufficient to protect her husband from un- 
faithfulness—husbands of the most ravishing crea- 
tures in the world have gone after other women. 
This does not mean, of course, that there are no 
faithful husbands who are not Christians, but it 
does mean that the only sure thing that holds any 
of us to do what is right is the fear of the Lord. 
If there is no God, there can be no sin. 

What of those who will not marry? The verse 
that comes to my mind in answer is still to pray: 
“Pour out your hearts before Him.” God can meet 
the deepest needs and longings of our hearts. We 
can pour out our loneliness before Him. So often 
in God’s dealings with us, He says, “What I do, 
thou knowest not now, but thou shalt know here- 
after.” “Blessed are they that are not offended in 
me.” 

One of the most comforting verses in the Bible 
is in Psalms: “It is he that hath made. us, and not 
we ourselves.” God made us man and woman. He 
made us to be young people before we become 
adults. The various stages and problems of life are 
known and understood by Him. And the most thrill- 
ing truth in the universe is that the great and lov- 
ing God bids us come to Him with all that we are 
and need and desire. No more beautiful words are 
found in the Bible than Jesus’ words, “Come unto 
me.” 

Blessed are the young men and women who have 
accepted His gracious invitation and come to Him 
with all that concerns them—especially their hope 
to marry. END 
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EDITORIAL 
(Continued from inside back cover) 


Not that people aren’t guided. They are. God 
has promised to guide His obedient children, and 
guide them He will. Optional session or no optional 
session. 

But why be disturbed about the current obsession 
with guidance? Why not just be thankful that stu- 
dents have such a strong desire to be sure of God’s 
will in these crucial areas — questions that, to a 
degree, determine destiny? 

Because it seems as if something is wrong when 
Christians are more interested in making decisions 
than in the growth of character, in geographic 
placement than in holy living, in guidance than in 
the Guide. 

What is wrong? Nothing new, certainly. But 
something terribly serious, as serious as the darkest 
moment of our race. Like Adam, we shrink from 
meeting God. Here, there, anywhere, except face to 
face with Him. That Light “‘ineffably pure” is more 
than we bargained for. 

Not God, but guidance. Not His sovereignty, but 
my search. Not now, but then. Not here, but there. 

And these thens and theres are not eternal. In- 
stead they are next year, and the year after; a hun- 
dred, and ten thousand miles away. 

Our problem is not so much over-emphasizing 
guidance as overlooking God. God has become the 
Hinge we must discover instead of the One who has 
placed the door, and us, and the heathen, and the 
Tomb, and the Cross, and Eden, and the Tree, and 
the stars. 

Like Nietzsche’s madman (Joyful Wisdom), we 
have lost God. Therefore we “stray as though in 
endless void.” Empty space blows upon our faces. 
Night comes on ever more, we light our lanterns 
in the forenoon. f 

Is it not Biblical to suggest that peace in taking 
the next step arises out of knowing God rather than 
in finding the right set of rules for guidance? Do 
we not in retrospect see that some of life’s greatest 
doors swung open or shut on hinges too small for 
us to perceive at the time—hinges that were set by 
the Sovereign God? 

God, the Sovereign. The Great Initiator. The 
Awful Interrupter. The Shepherd who leads His 
flock. The Predestinator. The One who opens and 
no man can shut, who shuts and no man can open. 

“This God is our God for ever and ever; He will 
be our Guide even unto death.” END 
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Forgotten Factor 


I THOUGHT my argument was convincing. The 
logic was faultless. I was sure that Herb would see 
the point and at least begin to be interested in be- 
coming a Christian. 

Yes, and what was his response? 

He just laughed, “Your argument is all full of 
holes. It won’t hold water.” But I checked and 
double checked so that I was positive that every- 
thing was in order. What did I do wrong? 

Have you ever thought that both of you might 
be right? 

Now wait a minute, how can an argument be 
watertight and full of holes at the same time? 

That’s not exactly what I had in mind. Don’t you 
realize that there may be another logically valid 
point of view on the question? 

How can that be? I had all the logic on my side. 
He was just being obstinate. 

I doubt that. As far as he was concerned the 
logic was all on his side. That’s what I meant when 
I said that both of you might have been perfect in 
your logic. 

Now you have me confused. You try to tell me 
that I can be right and he can be right too. Our 
points of view contradicted each other. How can 
we both be right? Do you think that two contra- 
dictory views concerning Christ can both be right? 

No, two contradictory views can’t both be right, 
but the logic by which they were arrived at can be 
perfect in both cases. The crux of the problem is 
not in the logic. 

If logic isn’t the way to convince a person, espe- 
cially one who is trained to think, how do you go 
about it? 

Logic may be involved, but there’s one thing that 
both you and Herb overlooked in analyzing each 
other’s logic. That’s the basic assumptions which 
you made before you started. 

What do you mean by basic assumptions? What 
do assumptions have to do with logic? Isn’t logic 
logic? Where do assumptions come in? 

Before you can use logic you must have some- 
thing to start with. These starting assumptions 
aren't proved by logic. 

I still don’t see why assumptions are necessary 
at all. Isn’t it enough to start with logic? 
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Logic is a means of deriving new truths from 
given ones. You can’t push the beginning back in- 
definitely. You have to start somewhere. Let me 
illustrate my point by an example. Have you ever 
heard of non-Euclidean geometry? 

Vaguely. 

Ordinary geometry was systematized by Euclid in 
ancient Greece. One of his basic ideas was that to 
a given line and through a point not on that line 
you can construct only one parallel line. One kind 
of non-Euclidean geometry says that you can draw 
more than one line through the point and parallel 
to the given line. 

It sounds like a contradictory statement. 

This geometry’s just as consistent as Euclid’s. 
Exactly the same logic applied to the two sets of 
basic assumptions gives rise to very different look- 
ing geometries. The only difference is that one 
assumption is changed. 

Then you’re implying that maybe Herb and I 
didn’t agree on our basic assumptions and as a re- 
sult came to different conclusions. 

That is exactly what I’m driving at. 

How do you convince someone then? 

It becomes a problem of changing basic assump- 
tions and that’s not an easy task. Usually we’re so 
emotionally involved in most of our basic assump- 
tions that reasoning can’t touch them. 

Does it do any good to talk at all? It looks to 
me as though talking is almost useless. 

Well, not quite useless. Talking is a means of 
conveying information as well as using logic. 

But can information alone be convincing? 

No, but information is necessary before there can 
be any change of opinions, and God can use infor- 
mation to change people in His way and at His time. 

If it is up to God anyway, where do we come in? 

We can be bearers of information. Many people 
have found that their witnessing is more effective 
if they simply give the information and let God do 
the convincing than if they try to do the convincing 
themselves. 

Maybe that’s what it means when it says “It 
pleased God by the foolishness of preaching to save 
them that believe.” 


Could be. —KENNETH LOEWEN 
















VOLCANIC MOUNT Canlaon 
is the background for 

Bible Study group 

at the new Kawayan Campus. 





STAFF for first camp 
included American IFES members 

Gwen Wong, Mary Beaton, 
Bea Weiskopf. 












DISCUSSION hour 
is led by Gwen Wong, and Mary Beaton 
near the river which is on the property. 


MULTI-SERVICE building 
served as kitchen, dining hall, chapel, 
here shown before it was roofed. 


FIRST CAMPERS 
at initial Kawayan Campus session, 
April, 1958. 












Kawayan 
campus 


By Mary Beaton 


A, THE WILLYs four-wheel drive Jeep truck came 
winding down the hill with its last load of students 
the morning of April 1, 1958, a venture of faith 
was becoming sight. God had prepared a place and 
people for His purposes in the Philippines. 

The place was 15 acres, approximately 40 kilo- 
meters southeast of Bacolod City in Negros Occi- 
dental. Negros is one of the centrally located islands 
in the Philippine archipelago and Bacolod is its 
capital city, the largest city on the island. How 
good of God to be reserving a portion of His earth 
which would be centrally located for students from 
several main student centers in the Philippine 
Islands: Davao to the south in Mindanao; Cebu 
City in the neighboring island of Cebu; Iloilo City, 
two hours away from Bacolod across the Guimaras 
Strait on Panay; Dumaguete City, also on Negros; 
and Manila on Luzon. 

Until the summer of 1957, the property was part 
of a larger farm, undeveloped apart from scattered 
areas planted with rice. Then God worked. The 
owners, who were Christians, knowing 1vcF had 
been investigating property in many areas for a 
camp site, felt it was His will for them to give their 
land for this purpose. 

What a thrill to discover the scenic beauty of the 
place and its appropriateness for a camp site. No 
wonder the nearby resort area, Mambucal, is con- 
sidered one of the most pleasant in the Philippines. 
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JEEP donated 

by Hawaii IVCF-ISCF 

fords stream on property 
Note water buffalo (left top). 


Nestling in the foothills away from the distractions 
of city life, with famous Mount Canlaon in the 
background, the camp property seemed to be invit- 
ing students and others to learn of God through His 
creation. Rugged and challenging, its flat grassy 
area suggested recreational facilities; its sloping 
areas were shaded by strands of bamboo, natural 
amphitheaters for small discussion groups; then its 
more rigorous boundaries leading down carabao 
paths through beautiful tropical growths to a fast 
flowing river gave assurance that even the most 
energetic students would be physically challenged. 
In a land where inadequate water supply is always 
a problem, God had given a spring yielding an 
abundant consistent supply even in dry season. 
Yes, God had given the place and there was peace 
of heart that it was from Him, but how could it be 
reached and who would be the one to develop the 
property? By December God brought a man from 
the United States to meet the need. Along with one 
of the national staff workers, he left Manila in Jan- 
uary to begin a task which could only be accom- 
plished in the strength and wisdom of God. Their 
objective was to prepare a place suitable for accom- 
modating students for a one-month leadership train- 
ing period in April. Two-and-a-half months to build 
a one-and-a-half mile road through rice fields, over 
hills and creeks. Two-and-a-half months to build a 
dining hall and kitchen, along with cabins which 





would be adequate to feed and house at least 30 
people. 

God realized it was possible for strong men to 
spend hours hiking along hot, dusty roads to make 
arrangements for lumber and materials, but if stu- 
dents, especially girls, were to come to the camp, 
and daily provisions and equipment supplied, trans- 
portation of a very rugged type would be a necessity. 
Months before, He had laid it on the hearts of stu- 
dents and friends in Hawaii to help, and there was 
much rejoicing and praise in hearts when two weeks 
before the opening session the sturdy Willys Jeep 
truck arrived in Manila. 

Finances were limited, but God is not. He multi- 
plied pesos and gave wisdom to those in charge to 
enable construction costs to be minimum. Filipino 
graduates abroad and at home gave sacrificially to 
enable aluminum roofing to be put on the cabins 
and dining hall for protection from the sun and 
heavy rains. 

Bamboo beds, floors and benches helped to keep 
costs down and gave the name to the camp—Kaway- 
an (bamboo) Campus. The first building, the din- 
ing hall, became Kawayan Hall, and the cabins 
blossomed forth with the names of Filipino flowers: 
Sampaguita, Waling Waling and Ilang Ilang. 

Who were the 23 students in April whom God 
prepared and chose to come to this first session of 
Kawayan Campus, His place for them in His time? 
All had stories of God’s faithfulness to them even 
before the official camp session began. Parental 
opposition had been overcome, finances supplied, a 
sense of expectation given by Him even in the 
throes of seasickness while traveling. Some were 
very young in their faith in Christ, others not very 
clear or alive; yet all possessed one common char- 
acteristic: they were college students who had come 
together to learn of Him, for they were to be in stra- 
tegic centers of opportunity this year. God honored 
their desire to learn and through small Bible study 
groups, discussions, speakers, time alone with Him, 
book reports, magazine reviews and fellowship in 
living with others, they began increasingly to real- 
ize the wonder and scope of their heritage and life 
in the Lord Jesus Christ. 

Where are these students now? The new aca- 
demic year began in June and these 23 young peo- 
ple are now scattered by God’s will on 12 different 
campuses. Some are alone in their witness to the 
Lord Jesus, some are forbidden to meet in any of 
the school buildings, some are subject to the rules 
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and authority of universities strictly governed by 
the Roman Catholic Church. Pray for them that 
they may be good representatives of the Lord Jesus 
and prove in experience the facts they learned of 
Him at Kawayan Campus. Some face additional 
conflicts at home and in church. Pray that His pres- 
ence and power in each situation may be real and 
that they may be constrained by His love to do His 
will, whatever is involved. 

What is the future of Kawayan Campus? Much 
more needs to be done in the way of construction 
and development. Already God has led so that plans 
are being made for two more cabins, workers’ cab- 
ins, a speaker’s cabin, additional wash houses and 
shade shelters, a chapel, and, if possible, a swim- 
ming pool. There seems to be a need for this, recre- 
ationally speaking, and God has already given an 
abundant water supply. The main hesitation at pres- 
ent revolves around the amount of plastic pipe and 
cement that would be needed, but God is able if this 
is of Him. Shade- and fruit-trees are being planted 
during rainy season. Much needs to be done in 
terms of completing the present structures, e.g., 
cement flooring for the dining hall and kitchen to 
prevent erosion and termites. 

Perhaps Kawayan Campus will be used for a be- 
tween-semester conference for the Visayan area if 
weather permits. Perhaps it will be used to help 
graduates rethink their faith and the calling God 
has given them in their professions. Perhaps the 
seven graduates who met with God at Kawayan this 
past May will be an illustration to their professional 
colleagues of what Christ can mean and do through 
one who belongs to Him. Will the number be 14 
this year? Will the represented fields of service be 
even more varied than those this past season? Time 
will tell. 

In any case, we know that what has happened on 
the little piece of property in Negros is “the Lord’s 
doing and it is marvelous in our eyes.” Pray that 
nothing will hinder His purposes in the months and 
years to come. The glory of the Lord Jesus Christ 
in the entire Philippines is involved, not only for 
the present student world, but for the men and 
women of responsibility these students will become, 
serving others in His name. 

Their present mission field is the campus. In the 
future it may be a lonely barrio, a city, another 
country. 

“He who hath begun a good work . . . will per- 
form it until the day of Jesus Christ.” END 
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ects in Los Angeles, mowing the lawn in the 
cool of a summer eve. Down the street you see a 
bunch of kids running after a sound truck. The 
sound is Chinese or something, followed by an in- 
terpretation in English. Something about an open- 
air movie from Japan—free! 

Other curious neighbors gather, so you leave the 
lawn mower and laughingly walk down to the street 
meeting. 

“Let’s see what that crazy Chinaman is selling. 
Anything is better than Tv in the summer.” 

When you get to the meeting (held on the rear 
platform of an expensive-looking mobile unit), an 
uneducated, coarse American interpreter introduces 
the “Chinaman” as “the most honorable Kentaro 
Tanaka, High Priest of the Nichiren Sect of Japa- 
nese Buddhism, who’s come all the way across the 
Pacific Ocean to introduce you to his Best Friend, 
the Lord Buddha, who is now seated on an Honor- 
able Heavenly Lotus Plant, waiting to hear your 
sincere cry of repentance and request for salvation.” 

The priest mumbles a few strange-sounding 
words, then introduces you to the favorite hymn 
of Buddhism. He’s brought along a banjo to help 
you learn it. He apologizes in broken English that 
he’s been so busy for three years trying to convert 
Americans to Buddhism that he hasn’t had a spare 
moment to study English. All he can say is ham 
and eggs, beefsteak, thanks, goodbye, no, yes. Also 
sorry. 

You snicker with the rest, wondering about his 
“love” for America if he’s not willing to learn such 
a simple language. 

You struggle through the song. Then the lights 
go off. Just as was promised over the PA system, 
a picture in technicolor from Japan flashes on the 
screen. It’s about a drunken Japanese who goes 
bankrupt, tries suicide four times and finally stum- 
bles into a Buddhist temple for a free bed for the 
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night. The kind priests take him in, sober him up, 
in the end convert him to Buddha. The film’s punch 
line: “Now if you'll follow the eight-fold path that 
Lord Buddha sets forth, and if you'll here and now 
renounce all your evil desire for drink, and continue 
to give more than your tithe to the local Nichiren 
Temple, you'll be saved.” 

The film’s protagonist says “I do,” he’s reunited 
with his family and they live happily ever after. 

Lights on, show’s over . . . “But don’t go away!” 
cries the American. “That was just the appetizer. 
Now comes the main course.” 

You’re about to hear the finest sermon on Bud- 
dhism in America. It really takes three hours, but 
Brother Tanaka has kindly condensed it into 55 
minutes. It’s the famous “Buddha, Sin, Salvation” 
sermon which has helped literally thousands of Jap- 
anese and Americans to renounce their stupid, su- 
perstitious religions for the only true way of salva- 
tion. 

As he screams on in a high pitched tone of un- 
understandable Japanese, interpreted by the un- 
couth American who apparently has memorized the 
speech, you slink away from the crowd and head 
for the corner drugstore. Seeing a friend, you shout, 
“Hey, Don, you oughta see the circus down at the 
corner of 4th and Pine! Real live Jap shouting 
about Buddha. That really takes guts. Gotta hand 
it to him.” 

“Yeah, heard in class where the Mohammedans 
are invading California. But I guess this is still a 
free country. Our church sends missionaries to 
Japan, so I guess turnabout is fair play.” 

You decide to have a thick malted and head back 
for the closing to see what he gives away. 

The American’s translating monotone floats over 
the PA system. “Now that’s all there is to it. Sim- 
ply turn your back once for all on your religion. 

(Continued on page 40, column 2) 
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C. 8S. LEWISLAND 


By Kay Stillwell 


= to C. S. Lewis, no book is worth read- 
ing at the age of ten which is not equally — and 
often far more—worth reading at the age of fifty 
(except, of course, books of information). 

“The only imaginative works we ought to grow 
out of are those which it would have been better 
not to have read at all. A mature palate will prob- 
ably not much care for creme de menthe: but it 
ought still to enjoy bread and butter and honey.” 

The children’s books written by C. S. Lewis ap- 
peal to adults as well as to children because of their 
simple charm and basic spiritual nourishment. 
Lewis has written seven fantasy stories set in a 
never-never land called Narnia, meant to entertain 
children from eight to fourteen. 

The Narnian chronicles begin in The Lion, the 
Witch and the Wardrobe at a time when London 
children were evacuated to the country during World 
War 11. The four Pevensie children, boarding at a 
country estate, find their way through an old ward- 
robe into the land of Narnia. Their adventures lead 
into three other books (Prince Caspian, The Voyage 
of the Dawn Treader, and The Silver Chair) based 


on the same scheme: children from this world trans- 








ported by magic into a world of fairy-tale creatures 
belonging to a great Lion. The fifth book, Horse 
and His Boy, is the tale of two Narnian children 
who are chosen by the great Lion to serve Narnia 
and to know Him in a special way. 

According to G. K. Chesterton, whom Lewis cred- 
its as greatly clarifying Christianity for him, “The 
only right way of telling a story is to begin at the 
beginning—at the beginning of the world. There- 
fore all books have to be begun in the wrong way 
for the sake of brevity.”* Only in the sixth book, 
The Magician’s Nephew, does Lewis begin at the 
beginning—at the beginning of the world of Nar- 
nia. In this book the intrusion of two Victorian 
children into that newborn world begins the com- 
plications which give rise to all the later adventures 
described in the first five books. In the seventh 
book, The Last Battle, these events are culminated 
in the end of the world of Narnia. Finally the chil- 
dren are together in the Lion’s own land and afraid 
of being sent home. With joy they hear Him say, 
“All of you are—as you used to call it in the Shad- 
owlands—dead. The term is over: the holidays have 
begun. The dream is ended: this is the morning.” 
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Lewis concludes his series: 


And as He spoke He no longer looked to them like a 
lion; but the things that began to happen after that were 
so great and beautiful that I cannot write them. And for 
us this is the end of all the stories, and we can most 
truly say that they all lived happily ever after. But for 
them it was only the beginning of the real story. All of 
their life in this world and all their adventures in Narnia 
had only been the cover and the title page: now at last 
they were beginning Chapter One of the Great Story 
which no one on earth has read: which goes on for ever: 
in which every chapter is better than the one before. 


The Lion, Aslan, is Lewis’ symbol for God. When 
we seek to interpret the nature of God we often pic- 
ture Him as King. Aslan is a king, yet not a king 
in this world, but in an animal land. 

“Aslan a man!” declared one of his subjects. 
“Certainly not. I tell you he is the King of the 
Wood and the son of the great Emperor-Beyond-the- 
Sea. Don’t you know who is King of Beasts?” 

The use of a lion to symbolize power is a Scrip- 
tural device. The Bible refers to “the lion, which 
is mightiest among beasts and does not turn back 
before any” (Proverbs 30:30) and likens the growl- 
ing of a lion to the wrath of a king (Proverbs 
20:2). But the prophet Hosea goes one step further 
and likens the roaring of a lion to the wrath of God 
Himself (Hosea 11:10). Finally, in Revelation, the 
lion is used as a symbol of Christ. “Then one of 
the elders said to me, ‘Weep not; lo, the Lion of 
the tribe of Judah, the Root of David, has con- 
quered’” (Revelation 5:5). 

Lewis’ Lion possesses the same two-fold nature 
that Lewis, in his theological writings, perceives in 
Christ. It is the paradox of orthodox Christianity: 
Jesus was fully human and fully divine. Lewis’ 
commentary on this doctrine is an elaboration of 
the principle that everywhere the great enters the 
little. Its power to do so is almost the test of its 
greatness. Because he believes in the power of the 
Higher, just in so far as it is truly Higher, to come 
down, the power of the greater to include the less,* 
Mr. Lewis presents a God capable of becoming a 
lion, 

The beasthood of Aslan is made clear in The 
Horse and His Boy. The horse Bree was smugly 
stating his sophisticated concept of Aslan’s form to 
his friends. With alarm they watched an enormous 
lion, more big and yellow and beautiful and alarm- 
ing than any other, approaching him from behind. 
Bree was explaining that when people spoke of him 
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as a Lion they only meant that he was as strong as 
a lion or as fierce as a lion. It would be absurd to 
suppose that he was a real lion. It would be dis- 
respectful. If he was a lion he would have to be a 
Beast just like everyone else. . . 

After the startling scene where Aslan revealed his 
presence to the frightened Bree, he proved his bod- 
ily form. He said, “Do not dare not to dare. Touch 
me. Smell me. Here are my paws, here is my tail, 
these are my whiskers. I am a true Beast.” 

Although God is made manifest in Narnia in the 
form of a lion, there is a chameleon-like inconsis- 
tency in the size and appearance of this lion. In 
Horse and His Boy Aslan appeared to be no more 
than a large cat when he comforted a lonely little 
boy named Shasta who was hiding among the tombs 
at midnight. In a different situation in the same 
book, Aslan ran so swiftly that two runaway chil- 
dren thought two fierce lions were chasing them on 
opposite sides of the road. Thus he forced them 
together despite their mutual dislike. Again, Aslan 
appeared to Shasta shining like the morning sun 
and taller than his horse. 

The other books have similar variations in As- 
lan’s revelations of himself. The first time that Jill 
saw him (The Silver Chair) he lay with his head 
raised and his two fore-paws out in front, like the 
lions in Trafalgar Square. When he came to her 
at the conclusion of the story, he had become so 
bright and real and strong that everything else be- 
gan at once to look pale and shadowy by compar- 
ison. In The Magician’s Nephew Digory returned 
from a difficult assignment and found Aslan bigger 
and more beautiful and more brightly golden and 
terrible than he had thought him before. 

Aslan gives part of the explanation for his 
changes in Prince Caspian. Lucy had just been re- 
united with him after a long separation. 

“Aslan,” said Lucy, “You're bigger.” 

“That is because you are older, little one,” he 
answered. 

“Not because you are?” 

“I am not. But every year you grow, you will 
find me bigger.” 

The more spiritually mature a person becomes, 
the greater capacity he has for comprehending the 
grandeur and goodness of God. 

The great Lion has not been divested of godly 
omnipotence in his animal form, any more than he 
has lost his grandeur or goodness. Of course he 
makes it clear that he, too, conforms to basic laws, 





37 





when in one conversation he asks Lucy reproach- 
fully, “Do you think I wouldn’t obey my own 
rules?” We must remember, however, that in Lewis’ 
concept of nature there can be supernatural rules 
which subordinate ordinary rules. 

Although Aslan occasionally granted familiarity 
to his special followers, his awesome majesty was 
never diminished. Reverential dread is not unwar- 
ranted in Lewis’ constructions. In The Lion, the 
Witch and the Wardrobe, when the girls learned 
that Aslan was not a man but a lion, one of them 
ventured that she would feel rather nervous about 
meeting him. Their Beaver friend answered that 
such was to be expected, because if anyone could 
appear before Aslan without his knees knocking, 
he must be unusually brave or else just silly. The 
girls asked if he was unsafe. Mr. Beaver answered, 
“Who said anything about safe? ’Course he isn’t 
safe. But he’s good. He’s the King, I tell you.” 

Aslan displayed his uncompromising, fearfully 
demanding nature when Jill first met him (The 
Silver Chair). He was displeased with her behav- 
ior to her companion. Now she was alone and very 
thirsty. She found a stream, but this great strange 
lion was between her and the water. With a heavy, 
golden voice he bade her come and drink if she was 
thirsty. Finally she admitted to him that she was 
nearly frantic with thirst. Again he bade her drink. 
Awkwardly, she asked him to go away while she 
drank, but his only answer was a look and a very 
low growl. 

“Will you promise not to—do anything to me, if 
I do come?” said Jill. 

“I make no promise,” said the Lion . 

“Do you eat girls?” she asked. 

“T have swallowed up girls and boys, women and 
men, kings and emperors, cities and realms,” said 
the Lion. It didn’t say this as if it were boasting, 
nor as if it were sorry, nor as if it were angry. 
It just said it. 

“TI daren’t come and drink,” said Jill. 

“Then you will die of thirst,” said the Lion. 

“Oh, dear,” said Jill, coming another step nearer. 
“I suppose I must go and look for another stream 
then.” 

“There is no other stream,” said the Lion. 

Finally Jill’s thirst overcame her reluctance and 
was immediately quenched by the cold, refreshing 
water. It cleared her thinking so that she yielded 
to the Lion and stood before him admitting that she 
had done wrong. Then he told her the purpose for 
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which he had called her out of her world. Jill ob- 
jected, explaining that she had not been called. She 
had called out, asking for a way of escape, and then 
found an open door which let her into Narnia. “You 
would not have called to me unless I had been call- 
ing to you,” said Aslan. 


Lewis writes that the man who has passed 
through the experience of catastrophic conversion 
feels like one who has waked from a nightmare into 
ecstasy. Like an accepted lover, he feels he has done 
nothing, and never could do anything, to deserve 
such astonishing happiness. Buoyant humility re- 
sults.‘ Before writing his children’s books, Lewis 
had attested: 


The deception is . . . in that prosaic moralism which con- 
fines goodness to the region of Law and Duty, which 
never lets us feel in our face the sweet air blowing from 
“the land of righteousness,” never reveals that elusive 
Form which if once seen must inevitably be desired with 
all but sensuous desire—the thing (in Sappho’s phrase) 
“more gold than gold.”’5 


However, all the books have characters who re- 
fuse to recognize Aslan’s goodness. For example, 
a group of Dwarfs (The Last Battle) exasperatingly 
refused to accept any of the good things that were 
offered them because of their obsession against be- 
ing “taken in.” They fancied themselves in a dread- 
ful prison. At last Aslan gave them up to them- 
selves, explaining that they had chosen cunning in- 
stead of belief. “Their prison is only in their own 
minds, yet they are in that prison; and so afraid 
of being taken in that they cannot be taken out. 
But come, children. I have other work to do.” 


The attempt to reconcile Christianity with other 
religions is attacked by Lewis (The Last Battle) 
when the Narnians were told that Aslan’s kingship 
did not discount Tash, pagan god of the Calor- 
menes. “Tash is only another name for Aslan. All 
that old idea of us being right and the Calormenes 
wrong is silly. We know better now. The Calor- 
menes use different words but we all mean the same 
thing.” The Narnians were told that Tash and As- 
lan were only two different names for “you know 
Who” and that there could never be any quarrel 
between them. Tash was Aslan; Aslan was Tash. 
Aslan meant no more than Tash. When King Tirian 
tried to ask how the terrible god Tash who fed on 
the blood of his people could possibly be the same 
as the good Lion by whose blood. all Narnia was 
saved, he was attacked by soldiers and taken away. 
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Soon everyone was taught to speak of “Tashlan.” 
Public gullibility eventually brought dreadful Tash 
himself, the AntiChrist figure. Aslan gave over Tash 
worshippers to the monster they had promoted. 

One of the most meaningful examples of Aslan’s 
success in winning unwilling converts involved Eus- 
tace, a boy who had been turned into a dragon 
because of his irresponsibility, childishness and self- 
ishness. In the form of an ugly beast he learned 
to value his friends and to help others. He was on 
the verge of repentance. One night a huge lion 
came to him. Eustace shut his eyes tight, but the 
lion told him to follow, and he could not disobey. 

They went to a mountain garden with a well in 
the center. Marble steps led down into the well, and 
Eustace was sure that the clear water would ease 
the pain in his leg. But when the lion told him that 
he must undress Eustace realized that this meant he 
must shed his dragon skin. It came off easily. But 
as he entered the pool again, he saw that he had 
another skin like the first one. Three times he 
peeled off his dragon skin, only to find another one 
underneath. Then the lion told him that he must 
let him undress him. Although Eustace was afraid 
of his claws, he submitted. The lion tore deep, and 
the pain was excruciating. But when it was over, 
Eustace was clean. At first the water smarted, but 
then it felt delicious, and he realized that he had 
become a boy again. But he was a new boy. 

Lewis believes that acknowledgment of a sinful 
condition and willingness to be delivered from any 
carnal deterrent to spiritual well-being are essential 
to conversion. In The Great Divorce he tells of a 
ghost who had a little red lizard riding on his shoul- 
der and whispering in his ear. A flaming angel 
offered to relieve the ghost of the little monster, but 
he was reluctant to have it killed. As the angel 
approached, the ghost cried out in distrust because 
he was being burned. The angel explained, “I didn’t 
say it wouldn’t hurt you. I said it wouldn’t kill 
you.”® When the distraught ghost finally submitted, 
he was delivered from the reptile and transformed 
into a radiant young man. 

The sin of traitorous Edmund (The Lion, the 
Witch and the Wardrobe) was paid for more dearly 
than the sin of Eustace. Edmund had joined the 
forces of the White Witch and was saved by Aslan’s 
followers just as the witch was about to murder him 
in return for his services. The next morning Aslan 
and Edmund went walking together, and when they 
returned Edmund was a different man. No one 
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ever knew what Aslan had said to him. 


But soon the witch appeared, claiming the traitor 
as her lawful prey. (The magic which the Emperor 
had put into Narnia at the beginning decreed that 
for every treachery she would have a right to kill.) 
The witch only renounced her claim on Edmund’s 
blood when Aslan offered himself as substitute. As 
was explained in the Psyche myth of Till We Have 
Faces, “In the Great Offering the victim must be 
perfect.” 


Aslan’s atonement for Edmund’s sin took place at 
the great Stone Table that night. He surrendered 
himself to a howling, gibbering crowd of evil spirits 
and monsters. After the diabolical mob had its fill 
of expressing its frenzy by kicking and spitting 
upon the lion, he was hoisted onto the Stone Table. 
There the witch told him that his sacrifice was in 
vain because she would kill Edmund next. Then she 
plunged a great stone knife into his lion heart. 


As the two girls kept watch over his body during 
the night, hundreds of little mice came and nibbled 
away his bonds. Then as the girls watched the sun 
rise they heard a great noise. They turned and saw 
the Great Stone Table rent in two. Aslan’s body was 
gone. As they grieved, Aslan spoke to them from 
behind. He had been resurrected; his rich golden 
mane was restored. 

The epistles of St. Paul tell us that Christ was 
also the Creator. The genesis of Narnia occurs in 
The Magician’s Nephew. When the children and 
their strange companions accidentally arrived at 
Narnia, it was Nothing. They found themselves in 
an expanse of cold dry darkness. Then a voice be- 
gan to sing far away, the most beautiful sound they 
had ever heard. The sky burst full of stars, all sing- 
ing in cold, tingling, silvery voices which joined the 
First Voice. As the children watched, the Voice 
sang a world into existence, part by part, and color 
by color. The Singer was a lion. 

By this creative power, and his consequent death 
and resurrection, Aslan has almost completely filled 
the description of Christ in the first chapter of 
Hebrews: 


God ... hath in these last days spoken unto us by his 
Son, whom he hath appointed heir of all things, by whom 
also he made the worlds; who being the brightness of 
his glory, and the express image of his person, and up- 
holding all things by the word of his power, when he had 
by himself purged our sins, sat down on the right hand 
of the Majesty on high. 
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In The Voyage of the Dawn Treader the children 
went to the end of the world, hoping to reach As- 
lan’s land. At last they came to the place where the 
earth meets the sky. Wading ashore from the Silver 
Sea, they found waiting for them a Lamb so white 
that, even with their eyes as strong as eagles’ eyes, 
they could hardly look at it. Fish were roasting on 
a fire for their breakfast and, as in John 21:12, the 
Lamb said, “Come and have breakfast.” After the 
most delicious food they had ever tasted, Lucy asked 
‘the Lamb if this was the way to Aslan’s country. 

The Lamb answered that for these children the 
door into Aslan’s country was from their own world. 

“There is a way into my country from all the 
worlds,” said the Lamb; but as he spoke his snowy 
white flushed into tawny gold and his size changed 
and he was Aslan himself, towering above them and 
scattering light from his mane. 

He promised that he would be telling them all the 
time how to get into this country. He would not 
tell them how long or short the way would be; only 
that it would lie across a river. But He is the great 
Bridge Builder. 

“But there I have another name. You must learn 
to know me by that name. This was the reason why 
you were brought to Narnia, that by knowing me 
here for a little, you may know me better there.” 

The implication is that when the children re- 
turned to their own world they would take back con- 
cepts which would help them understand Christ. 
First would be recognition of His kingship and ac- 
ceptance of His incarnation. They would easily re- 
alize that incarnation does not divest Christ of His 
omnipotence and awesomeness. As Queen Lucy said 
after the Last Battle, “In our world too, a Stable 
once had something inside it that was bigger than 
our whole world.” His fusion of sternness and gen- 
tleness would be comprehensible because of their 
experience with Aslan. Christ would be acknowl- 
edged as the initiator of love. Surrender to His love 
would be known as true joy. 

Christ’s multiple nature would seem natural. His 
functions as Creator, Judge, Redeemer, Instructor 
and Provider would all be related as aspects of God’s 
love for mankind. 

Perhaps such mental conditioning will be carried 
back to this world not only by the Pevensies and 
‘their friends, but also by the real-life children who 
visit Narnia through these children’s books. 

In his collection of essays The Weight of Glory, 
C. S. Lewis explains an attitude that seems to be the 








basis of his children’s fantasies: 

“Do you think I am trying to weave a spell? 
Perhaps I am; but remember your fairy tales. Spells 
are used for breaking enchantments as well as for 
inducing them. And you and I have need of the 
strongest spell that can be found to wake us from 
the evil enchantment of worldliness which has been 
laid upon us for nearly a hundred years.’”* END 
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TURNABOUT 
(Continued from page 35) 


I don’t care which of the 256 brands of Christianity 
it is—they’re all false according to our Holy Books 
—turn, repent, and with simple childlike faith trust 
the All-Loving Buddha to save you from yourself, 
your desires and from hell. It’s so simple that little 
children who aren’t prejudiced by their supersti- 
tious parents quickly believe, but it’s so profound 
that the President of the University of Chicago will 
stumble over it intellectually. 

“This may be your last chance. Those of you who 
aren’t interested can go back to your TV sets, turn 
your back on Buddha, spit on his image and con- 
tinue your mad dash to hell. I only want to speak 
to you who are earnestly seeking truth. You come 
down to the front and we’ve got a free, simple cor- 
respondence course we want to give you.” 

YET IT PLEASED GOD BY THE FOOLISHNESS OF 
PREACHING TO SAVE THEM THAT BELIEVE (I Cor- 
inthians 1:21). END 


Reprinted by permission from Japan Harvest, an English- 
language periodical printed in Tokyo. Subscriptions from 
America available by writing to Box 757, Elyria, Ohio. 


HIS, MARCH, 1959 





ee oe ee ee 


POI Lee ears 


eae 















OF 
DOOR’ 
AND HINGES 


i. THERE IS a serious concern among Christian 
students today, it is for guidance. 

Holiness may have been the passion of another 
generation’s Christian young men and women. Or 
soul winning. Or evangelizing the world in their 
generation. 


But not today. Today the theme is getting to 
know the will of God. 


Does God want me to be a minister or an engi- 
neer? Does God want me to be married or single? 
If He wants me to be married, how may I learn 
His will about a life partner? And if I have learned, 
when should we be married? Should I study here 
or there, this or that? Should | stay at home or 
go overseas ? 


All important, even critical questions. All arising 
out of a desire to please God, or a fear of the 
“second-best” in life, or both. 

And so we talk a lot about guidance. We write 
articles and booklets. We schedule an optional ses- 
sion on guidance at each conference. 

Yet all this talk about getting to know the will 
of God does not seem to do a great deal. In some 
ways it’s like talking about the weather. 

(Continued on page 30, column 2) 
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@ WHEATON: Inter-Varsity held the first mid- 
west regional Foreign Missions Fellowship mission- 
ary conference here Dec. 5-7, with nearly 700 stu- 
dents attending from 83 campuses in Wisconsin, 
Illinois, Iowa, Indiana, Michigan, Ohio. Speakers: 
Arthur Glasser, Eric Fife. Bible studies were led by 
IvcF staff and graduates. A panel, including mis- 
sionaries, faculty men, a pastor and the speakers, 
discussed student questions. Wheaton students pre- 
sented a narrative pageant, “High Calling” by the 
late Jim Elliot. 

e WASHINGTON STATE: Girls gave out question- 
naires in a dorm relative to Bible study interest, found 
some 40 most interested in ‘‘What do | Believe About 
Jesus Christ?”, “‘What is a Christian?” and ‘‘What is Sin?” 
Four study groups are now in progress. 


@ SOUTHERN METHODIST: Recognizing the pri- 
mary need for prayer, students have begun to meet 
at 6:45 a.m. to ask God to work on the campus. 


e HARVARD: Dr. Norman C. Grubb spoke to 40 at 
Phillips Brooks House on ‘“‘The Indwelling Christ.” 


e LEHIGH: Fifteen fraternities and four dorms 
were reached through discussions and speakers dur- 
ing Lehigh Christian Fellowship’s Christian Empha- 
sis Week. Dr. Gwyn Walters spoke at the main eve- 
ning meeting. A number of students are keenly in- 
terested in investigating the claims of Christ. 


e@ NEW ORLEANS NCF: Student and graduate nurses 
from several hospitals participated in an informal work- 
shop on how to share the Lord Jesus with others. It was 
held at the home of Dr. and Mrs. Clarence Mcintyre. Staff 
member Mary Irwin Gordon led the discussion ... At 
Charity Hospital, the NCF is known as Protestant Chapel. 
Monday evening meetings are held with speakers. 


e U. OF IDAHO: Sixty heard a lecture by Dr. 
James Forrester on “Christ and the Problem of Ten- 
sion.” There were 22 newcomers at the meeting, 
including a faculty member. 


e COLUMBIA U.: Dick Woike, chapter president, and 
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his parents opened their home for a Christmas tea for 
international students. About 70 came, enjoyed a piano 
recital, Chinese Christmas music, and tesimonies as to 
the meaning of Christmas by six Christian foreign stu- 
dents. 


@ U. OF TORONTO, U. OF WESTERN ONTARIO: 
Joining for a ski-week-end, these groups had oppor- 
tunities for Christian witness and recreation. Inter- 
nationals were entertained at Cherry Hill Farm dur- 
ing the holidays. Christmas dinners were arranged 
in Christian homes. 


e U. OF ROCHESTER: River Campus Christians were 
encouraged to hear ‘‘Who is on The Lord's Side?"’, ‘‘I 
Need no Other Argument,” and “All is in Christ’’ being 
played on the campus chimes at noon. One of the 
ivCF’ers is the regular chimes player on Fridays; thus 
the whole campus heard selections from IVCF’s Hymns. 


@ U. OF CALIFORNIA (Santa Barbara): Students 
used a nearby church for an all night prayer meet- 
ing prior to showing an evangelistic film three times 
on campus. God worked with conviction among 
non-Christians and drew the Christians closer to- 
gether through this common effort and participation 
in prayer. 

e COLORADO STATE U.: Under the leadership of 
Sakyun Mok, a Korean Army reserve officer who found 
Christ through an Officers Christian Union Bible study in 
this country and who is now studying here, the chapter 
is having a series of missionary meetings with the Rev. 
Gordon Gustafson, formerly of the Philippines. Students 
also are having Bible studies in their dorms and two 
fellows recently found new life in Christ through this 
dorm witness. 


@ MONTREAL NCF: Four student groups and 
graduate nurses took part in a city-wide NCF one- 
day conference on what it means to be a Christian 
and how to grow as a Christian. Staff member 
Emmeline Loewen reports a real work of God in 
lives of students. 


(Continued on page 16, column 2) 
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